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MINISTERIAL FORUU EDITORIAL:

at Do You BelieoeP

rs,lEsus coD?

It seems that we hardly hear anyone agree or di:a:r-==:n
issues presented jn the Forun. Dr. ltlyron Houghton pres..--s:art
two of his article on the Character and trtature of Je,.r-. t-:r-.---:.
But even he is surprised at the sjlence expressed by t"e "i.rs-
try of the Church of God (Seventh Day). Perhaps we r,€r€ ,..r.rc
al I this time. It is possible that our ministry aluralrs :=l'=.-c
that Jesus is co-equal and co-eternal with the Father a.: ,...
thought there was a different understanding.

IS IT A SIN TO EAT PORK Ai\D OTH?:,R AN?]TALS
LISTED IN LEYIIICUSP

ln]e rece ived one letter on the issue of the cTean a::i ---.,--==-:
l"Je would like to hear from you on these matters. l,lith vrhc* -c
you agree? Do you have some questions that were left unarisr,€i^e-
by the expositors? Do -vou stiII believe the same way as befcre,
or have you been persuaded otherwise? Is there a djfference :e-
tween berng c..:remoit:af lq uncfean and noraf sin?

IS IT A SIN TO DRIIfl( WIN'EP

Does the Bible teaclr that it is a sin to drink vrine or arij,
other alcoholic beverage? The article jn thjs jssue clajrs t-::
drinking wine or any alcoholic beverage js a sin. l^Jhat Co;.':-
teach and what do you believe? hlhat do we do with merber-s ,..,.:
want to use wine instead of grape juice during the Lorc's l-::=r
Did Jesus drink wjne or qrape juice?

WHAT IIETHOD DO YOU USE TO
INTERPRET PROPHECY?

Perhaps you did not know but your pglIsgs,i; : .''--=::: your
point of view. The Early Church Fathers of *"='' '' -='':'-.red
Scripture accordino to their philosophical l::._:,-t,r-;. 0n the
other hand, it seems to me that sometir"'es i.: -i, al'l ,.,iews of
prophecy. Perhaps we should say that the C"-r:h cf God (Seventh
Day) employs the ecltctic style.

WHAT IS THE .l'I\7.STR ) .]

laity have been thinking ai-.0,,: r,.;rat is the ministry
!Jhat y-qu':

hinlz :h
bibl ical understandinc cf tie r.-inistry? tJhat dic

r l-.La- -L ,naAa1)
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Do minis;ters perceive the fIr:f :s :1 u''b sheep? Some youno.e"
seem to disp ray a rrr istrust about th-iffi. What have vre cjon
to deserve such mistrust? l,Je neeo ri-, examine ourselves. ii is
a fact we cannot cieny. Some, not all, lay members feel thai the
rninistry needs to be more accountable, especially the Executj,:e
Roard. l,^Je as the ministry need to refrajn from practicino
deception and from denyinq that we need to improve our i-a:e be-
fore the 1aity. fi 'a*r,/UlU
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Letters to the Forum:

A Response to Cenesis and Man's Food

The study of the relationship between
the clean and the unclean and sacrifices in
the book of Genesis is an jnterestinq one.
In the art'icles by Bro. Palmer and Bio. Be-
night, interesting points are made for both
sides. But, it appears to me that perhaps
two erroneous positions may be ernerging.
Limiting our study here simply to the book of
Genesis wi ll NOT lead us to any definite con-
clusions, but I think that we need to be
clear in our assumptions about what Genes.is
is really saying or not saying.

Two basic assumptions have emerged.
I ) The clean and the unclean desi gnation in

Genesis was strictly for the purpose of
'identifying which animals were to be used
for sacrifi ces; and

2) The clean and the unclean of Genesis has
an obvious correlation to the clean and
unclean of Leviticus.

My position is that Geneszs, on its ov,in,
does not make anq of these assu,Tpt,tc-rs.
Genes'is observes that there is a clean and an
unclean, and that there were sacrifices but
does not provide the explanation of the pur-
pose for sacrifices or clean and unclean de-
si gnation. Again, Genesi s merely observes
that sacrifices were made and that there was
a clean and an unclean.

I have been led to believe that the
first sacrjfices, or offerings, were volun-
tary in nature --- meaning that there were
no ru-Zes for what was acceptable or unaccept-
able when it came to sacrificing. But the
emphasis does appear to be upon an act of
worship or devotjon to God and that the in-
tent, attitude and the faith of the person
offering the sacrifice made r't either accept-
able or unacceptable. Certainly the accept-
ability of Cain and Abel's offerings was not
whether one was flesh or grain, but a mat-
ter of faith and the condition of their
heart. I don't think that a case can be made
here for the point that the clean and un-
clean apply to sacrifices, especi a1 1y since
no official sacrificial system was being
fol I owed .

But, neither does Genesis say that the
purpose of the designation of clean and un-
clean animals was for the purpose of identi-
fying what anjmals could or could not be
eaten, Geres-ls doesntt contain an,g Tists
of accepXabfe aninaTs for either purpose of
sacrifices or food. All of that comes later

'i n the book of Leviticus where we have de-
tai ls of the sacrificial system as well as
the clean and the unclean.

l^lhat we are lef t wi th then simply i s
that the book of Geneszs D)ES observe a dis-
tinction of cf ean and t;Lncf ean. TO Say that
the purpose of such designation was for sac-
rifices doesn't seem to me to be consistent
in light of the fact that there was no affi-
czal sacrificial system in Genesis. The
terms of sacrjfice simply are not found in
thi s book. Further, to say that the des i gna-
tion was for identifying what animals were
acceptable as food also seems to me to be in-
cons.istent since God gave no record of the
eating of meat until after Noah. Genesis
simply observes a djstinction of clean and
unc I ean .

I suggest that we need to be cautious
about making the Bible say what we want it to
say. If other subsequent port'ions of the
study of the clean and unclean uncover the
purpose of the desi gnation, fine, but 1et's
not force the Bible to say what we want jt
to say.

I conclude that Genesis does not provide
us the answer. But, Genesis DOES observe
there was a clean and unclean. That, in and
of itself, may prove to have great value jn
the subsequent studjes on the topic. t?

- Kenneth (rno77,
S. bi. Dist. Superintendent
!4cAfester, Oklahoma
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TOWARD A BETTER SELF-IMAGE

"The Church of God isn,t used to professionalisn;
we're used Xo seeing things done crudelq.,,

"If gou want to find a Cathofic church, look far
a t.aff cathedraf. If gou want to find a Church of
God ( Seventh Daq ) , Took for a hofe in the ground.,,

I THE REAL ISSUE
I

. The two quotes above are not fictitious,
and they are not the sentjments of dissideni
members. They are candid responses from twoinfluent.ial and respected indjvjduals at each
end of the age spectrum jn the Church.
Their observations are just the most recentin a long l'i ne of sir,,'i I ar conments that I've
noticed over the last six years. I've heard
young adults complain that they couldn't
bring friends to church because of the lowqualitq of spiritual life there. I've
heard senior adults remark about their em_
barrassment to bring friends to church be_
cause of the poor quality of special muS.i c.
The list goes on, and I'rn sure you could
catalog your own collection of iim.ilar com_
ments. Regardless of the specific complaint
or the degree of truth in it, al I of these
expressions have one thing in common; a poor
self- image. Problems have sol uti ons; read
on.

\,\4{ERE DOES IT START?

The prob)en of a poor self-image starts
with performance. l,Jhether jn the puipit Orin programs, jf the standard of performance
is mediocre and lack luster, church members
can become conditioned to not expect much
out of church. 0nce that low level of expec_tation is established, the membership devel_
ops an attitude that says, Dan,t expect- nuch
out of ne. l^Jhen such a si tuation exi sts i n
a church, motjvatjng the membership to co
make disciples becomes next to impossible.

Church members who feel unimpressed,
uninspired, uncon.lfortable, or embarrassed
about their church, are not 1ike1y to rv-it-
ness to thejr friends and neighbors. The
longer they feel this way, the greater the
dan.,rer to a church. 0ne of trvo thjnos js
apt to happen. First, long-time menbers wi I I
develop an inferior self-image that makes

re ach programs . Thi s
demise of a church.

will lead to the slow

in discipling others for Chr-ist, the r,vordsof Jesus sti I I def ine the Bi bl ical standardof success i

tie7l i7one, thou good and faithf;l
servant; thou hast been fajthfuf over
a few things, I wilL make thee rufer
over nang things; enter thou jnto the
jotl of thq lord. ( Natthew 25:21 ) .

The other response that some memberswill feel is frustration at the 'lack of vitality and opportunity in such a church. Usual_
1y young adults and new church members are
most I ike ly to feel this response. tJhi le
they may not personally adopt a poor self_
image in relatjon to the church, they willfail to identify with that church. ints wilt
lead them to become increasingly alienated
and to eventually drop out of-that local con_
gregati on .

THE SMALL FLOCK SYNDROME

Another factor that can contribute to
the development of a poor self-image among
Church people j s The SmaTf ?t:cx S-qnctrome.
God doesn,t want qau ta be -;-*cce_csf ul, He
wants Aou to be faithft;j iS a statement
lVRicat -of a prevalent false teaching today.
It'is often used to justify the smaliness 6f
a church and to excuse any lack of effort in
evangel j sm.

In its extreme form, the smalf Flock
stlndrome makes virtues out of smallness and
med i ocr i ty by re I abe I i ng them as humbje
efforts. Bigger churches, professional
approaches, and even success are vjewed as
vtor1dlt1 , Yet in spite of all thjs self_
deceptive effort to justify lack of success i

thern unwilling to initjtate or support out_

- In the parable of the talents, it is
clear that faithfulness is synonyrnous with
success. The few things were the resources

4
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the master had given his servant. UainS
I those resources, the good and faithful ones
risked on faith to achieve the master,s goal
of increase. They were successful and re-
warded for it. The one who attempted to
maintain what he was given was not only a
f a'i I ure 'i n the master' s eyes, but a wicked
and sfothfuf servant aS well. The imp'liCa-
t.ions from all this are clear; the servant
who is not concerned with increasing the
s ize of the f l ock of hi s llaster .is not a
shepherd but a liirel ino.

STEPS TO IMPROVEMENT

Ilaw car) gou inprove the self-image of
qour congregation? First of all, qet off
dead-center. l,lhile it's true that there are
no storms 'in the doldrums, it's equally true
that you're not going anywhere while you're
in them. If your church isn't experiencing
any fa'i 1ures, it's likely that you're not
having any successes e ither. Your peoole
[e_e-d-Cxp_e.tti ene.e .to- bu i I d the i r c onf i de nce,
and sue-eeSsful experiences to bujld a posi-
il-Ve_S_e,1f=lnage. One of the reasons we come
to church is to learn, and there is no sub-
stjtute for experience. You can learn as
much from your failures as your successes,
so stop fretting over the potential of niaking
mi stakes. !et_- gqa1s, gl ve Jouf leofl_le a
ss15e_ of dlrectlon, and report frequently on
your experiences and progress together.

PROMOTE

Pranote the wor|< of tlte Church. ThiS
doesn't mean to just advertise it, but to
advance it. Many pastors regard church
promotion as someting distateful or as an
intrusion into the affairs of their church.
This is unfortunate and self-defeating in
the long run. Your attitude speaks louder
than your words. If your congregatin senses
a disinterest on your part for a program,
don't expect them to be interested, involved,
or supportive of that program.

INFORM

.Kqep your church infornecl . Don't make
a classic but fatally false assumption.
Just because your people receive a bulletjn
every Sabbath, a newsletter and calendar
every month, and the ltlessenger every quar-
ter, don' t assume thaETIE/ve read any of i t.
Your duty to jnform your church is not overjust because the jnformatjon js'in print.
Bgp_etjtign qets resul€g is an axiom that we
the children of light can safely appropriate
from the world around us. Even if your peo-
p1e did read everything once, they can't
p0ss i bly renelrbcri t al I . Share news and

announcements with them as though it was the
f irst t.ime theyrve heard it. That w j I I be a
safe assumption more often than not. Draw
t-h-e,jr altenljpn to nqws and articles in'T6e
Messenger. It's t.he primary information
TfiTElETor the Church ot eoA, but most of
our members read very little if any of jt.
You can'improve morale and self-image by
in-l_or!1llg -youl ge_9p-1e apout a11 the good
!hinS,S the! qr:-e- happening in the Chuich of
God (Seventh Day). I can,t stress to you
strongly enough how important the role of
the pastor is.in communj_c-atj-ng tO hj_s people
a b o-u t*,th e._.p-lig g Larn s. an d. - 

pnq gr e-ss- . p-f t h e
ChUrel:_aS a_Whole. t{hen you b-ui 1d awareness,
you help to b_qi,kL a p_p*s-Lt*iy.g s_g-if;lmage.

INSPIRE

Lastly, gtrive,fgr...exqel7ence in your
ministrg. Don't let the half-truth that
the ministrg is a ca77ing, not a profession
become an excuse for mediocrity. yes, you
are cal led, but you are ca'l led to make a
Profession of Fa'i th; a profession in an
active vocational sense, not just a passive
verbal one. Mediocrity, 1 ike sin, means
nissins the mark. Med_ipqr: jly de3,ora1i zes
but excellence inspires. Excell,ence jn
Ij_tlts_try-g-jVeS peop'le a new vision of them-
se lves anQ r,ihat i t means to be the Church of
God.

SUMMARY

The problem of poor self-image js not
a universal one within the Church of God.
There are many congregations with a positive
self-image and dynamic fe1 lowship. But
where the self-image problem does exist, it
needs to be recognjzed and remedied. The
purpose of detajling the subject has been to
offer insight and encouragement to anyone
who may need to address this problem, whether
now or in the future.

There is much that the Lord is doing
through His Church today. rn ju:;t our first
qear of effort toward our 1990 grawth goal
of 70O%, we have seen an increase of 9.42:
l,le need to recogn i ze that God 'i s b lessl ng
our efforts, and share this good news with
our people. inspir.e them, inform them, and
encourage them; it will go a long way toward
bui lding a more positive self-image, and to
bujlding up the Body of Christ in numbers.
** * * ** * *** ** *-rrk * **************** ** ****** ***

The Medi a 0utreach Agency produces aquarterly cassette newstape that highl ights
the work of the agency and of the C6urc6's
outreach work in specific local sjtuations.
Copies are free upon reguest from the 1,1.0.A.
CI
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The Laity's Message to the Ministry
l;11 Rr41 A. Murrs

from the usual "shepherd-f1 ock', model , rn

Fror: Left to right:

INTRODI. CTION

The Admi ni strati ve Comm i ttee of the
North American |4inisterial Council invited
1ay people to present a program called a
l.lessaqe to tr€r tlir.)istrtl. ROy A, l,,iarrS whO
cha'ired the presentation assjgned Bob Scott,
member of the lvli dv,iay Church of God ( Ztn Oay) ,
Shawnee, 0K, to d j scuss r,,!hat the Church ex-
pect"r f ron tlte pastar ; Barbara F i scher, mem_
ber of the Sacramento, CA, Church of God(7th Day) to d'j scuss hihat r,aU peopte Itave to
Offer to the ChurcLt in Tafer:ts ard G:fts; andDr. A. L. Carlin, member of the Church of God(7th Day), Stanberry, 140, to | 136u85 zhe
Three Createst liieeds cf the Churcb,.

T. W'HAT THE CHURCH EXPECTS
FROM THE PASTOR

. Eot Scott po1 led other fel I ow pari sh_
ioners ',vhere he is a member, and came up withjdeas for the presentation by noting points
of concern most often voiced.

As viewed through their col lectjve
thoughts, a church expects the pastor to be
ready to deal with a flock that may depart

f .. ;. .or I i: , p. Fi s. l.cr,

The church expects the pastor to be aleader. Leadershjp is 1 jke a coach. Line

that unlike sheep , tileg :au rtat aLwags be
readq ta foffow. Because, un I j ke sheep, theyaren't necessari 1y stLrpid enough to be ledjust anyuihere.

In leading a f1ock, a pastor.i s ex_
pected to exhibit genujne friendliness, 1ove,
concern and compassion to the flock anC to
the community. The flock wants the pastor
to be known r'n the comfltunity and to knor.; the
community. The church expects the pastor to
stay with hjs calling and not becone SC ir_
volved in avocations that the fIock is r.e_glected. The church wants the pastor tc be
1oya1 to the church and her teachjngs, rrot
workinq against the unity of the chjrch by
discrepant teachings.

The pastor is expected to get his ser_
nons before Sabbath so he is available to
teach a class or help out in class discus_sions. He is of much more value to the flockif he arrives well ahead of serv.ices so as tcgreet and encourage others, setting an ex_
ample of promptness.

MIAIISTERIAL FORUM, SEP I98I
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them up in position so as to be a winning
team.

He is expected to feel accountability to
the local church, to the District Board and
overseer. He is expected to be honest in
r,rorrl , deed and i ntent. Feed the sheep .

II. WHAT LAY PEOPLE CAN OFFER
THE CHURCH

Earbara F i scher d i vi ded her presentat i on
into three parts: (l) tJhy the Church needs
to use the laity's ski11s; (2) l,,lhat 1ay
people can dc; (3) How 1ay people's talents
can be identified.

A. IYHY THE CHURCH NEEDS TO USE
THE LAITY'S SKILLS

Barbara Fisclrer pointeci out that lgy-
pe-apj-e -need--tg. -ser,ve- the chu,r:c.h, not just in
baking cookies for bake sales or operating
a church bazaar. Lay people need to be gc,;
!fy*e rn _Lhq3_lqnling and playing of the game
and not just child-like spectators on the
outside of a fence looking through knotholes
hoping for a glimpse of what is going on.

B. WHAT LAY PEOPLE CAN DO

Lay people are the real points of contact
with the wor1d, a vjtal factor which cannot
be overlooked. For an example of the poten-
t'i al of th'i s fact, consider the results of
one lady in the Sacramento Church. She spoke
wjth another person about Christ and the
church. The family was won and began studjes
in their own home to reach others. Their
son, John Roina, was won to the faith. Today,
he is an active full-tjme employee of the
General Conference in planning l'4edia 0utreach.

Laypersons have not only the gift of
teaching, as the family referred to above,
but they also bring technical ski 11s of great
use and value.

Because many laypersons have a modest
feeling about their talents, it 'is the
pastor's responsibility to work with them,
visjt with them in the hor,,re, at work, during
sports activities, to learn of these talents
and make use of them. There are many ski11s
to be discovered. These skil ls include lead-
ing pr_gy,gr b_qnds to tap spiritual resources
for uplift of the s'ick and needy, and for the
leader's success in the church.

There are contractors, accountants,
octors, nurses, magazi ne ed i tors, persons

ski I led in lead ing youth actj vjties, others
skilled in publjc relatjons.

C. HOW LAY PEOPLE'S TALENTS CAN
BE IDENTIFIED

These cannot be identifieci and util-
ized without leaders of the church rea11y
bfSuus.Lhe-nemb-ers-. Knowing the ski I I s of
the members, leaders can set realistic, ob-
tainable goa1s. The church now offers
growth sem'inars which ought to be utiljzed
to facilitate gettins on wjth discovering
and using 1ay talent. It was suggested ihat
to continue the joyful exercise of a 1ay
person's talents, the lay p_e_rtgl__x-ee_ds -i-o- be
qorynended publicly for work well done.

She referred to the special endearment
and warmth a child receives from toys such
as a teddy.bear, and compared.i t to the corrfort. security and warmth we feel as adults
when allowed to exercise our talents and
public acknowledgement is given with a com-
mendation for work well done, whether just
bearing up cheerfully during a try.ing week
or doing some major thinq all must notice.

III. THE THREE GREATEST NEEDS OF
THE CHURCH

Dr. Carlin noted tl:at the needs of the
church are speci al as we near the end of the
age. We need to recognize the special na-
ture of end-time society. This has been done
in. some measure, evidenced in up-grading the
publications of the church, development-of
Media 0utreach programs, and much more at-
tention to an expans'i on of the f ore.i gn work.

Three very speci al needs of the churchinclude: (l) the. personal convicti
p-art of*every,tlcCIbc!:_of- !,he body thai ]T-E
our-&-d:orda_ined functt'on to witness; (2)
s ec on d, 

_e v3.!:^y r11e-CI!_ef 
- rce-d s _tq_ u fLd..er s t and' t he

unique m'i ssion of our church, to know what
the-churckL,is about; and (3) we need to deaj
w'ith broken relations and learn to aeal wittr
thgr _p_ef o_1e a_rupture of re t aii ons resu I tsin broken homes, in loss of young miniiters,
or othe4 talents of the chqrch.

In support of those three great needs,
we need to qultivate jqy in our relat"ion-
s-lii.Us. The mjn_isters__need =to be.examp.les for
the,laity.to follow in jo"yful witness.ing.rn knowledge of the un'ique.role of tne 

.-

church.

We need a qqung.e-l,l1g_-r[[!S_!r-y with spi-rituat and trai'neffiiiiiicalioni, thut .n-able them to S_teJ _the tide of broken _hornes
and s_evered chur:ch r:elati onstri.os .

These are unique needs of the church,
special needs relating to the fact that the
end.of the age is upon us. There is a great
need for qouns.elinj for all ages, minisiers
must be honest enough to adm'it they can,t
handle certain things l'ike counseling, etc.
There is a need for counseling withjn tne
ministerial cjrcle, one on one. e
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What Christians Should Knou About
BIBLE TEACHING OI\/ THE USE OF WL{EO

141 Stanleg J. Kauer

In the United States today there is agreat problem of drug abuse. Mj I I jons of
people are addjcted to the use of habjt form_
ing drugs and thousands die each year from
such use. f,Je are inclined to thint< tnat ttre
drugs here referred to are such thines as
heroin or opium. But it js a fact t6at the
greatest problem drug is alcohol found.in
beer, rvh jsky and wine. .A_Ieojro_li-sn_kills
more Lha-n any_o"ltre.r.drug disease. But a
great great many people use alcohol ic drinks
in noderatjon and apparently suffer no jll
effects. But the danger is alvrays present
that the moderate drinker may loie control.
Those who become alcoholics itarted cut associal drinkers and never intended that they
should become addicted. And so the alcohol
problem contjnues to cause much sufferjnq
and death.

It has been argued by some that drink.ing
alcohol i.c beverages nray be compared to driving
a car. I'"'lany thousands are kjlled each year
in automobjle acc.idents, but no one sayi that
because of that fact people should stop
driving cars. Rather jt just means that
people should learn to be careful. And sothey say it is the same l^rith alcohol. people
should learn to be careful and not drink loexcess. And it is said that the Bibie up_
holds the noderate use of alcohol ic wine.
Let us study to see just l.rhat the facts are
about this r.atter.

II eun i ng oJ' ll'rt rd s T' runsl u te rl W i ne

According to Strong,s Concordance, in
the 0ld Testament two Hebrew words are usedto refer to fermented or alcoholic wine.
They. are !*.!: (no. 3196 ) , and s-[e-!4.2; ( no.794)). A different Hebrew wora nreani un-
fermented grape ju i.a 61^ :,r:.rt . Th j s wordjs qzsrros-h (no. 8492). By the use of th js

word is used'in the Hebrew and translated
wlne in the Bible. And it is important to
note this djfference when study.ing to see
what the Bible teaches about ho,r, Cod's
people should rectarC the use of a.lcoholjc
drinks.

Fermented or Alcoholic Wine

The first mention of wine in the Bibleis in Genesis 9:21. Noah had planted a vine_yard and of the grapes he made wine, yayzn,
fermented, a1 cohol i c. He drank and be_
came intoxi cated and I ost hi s senses. As a
resu,l,t he neglected to cover hi s body. His
son Ham saw his nakedness but did noi coverhim. Because of th i s l.lan and hi s descendents
were cursed. Al cohol i c dr.i nk then brought a
curse and unhappiness and so it has evei been

The next mention of wine.in the Bibleis in Genesis l4: lS. Here it .is recorded
that l,lelchizedek "brought forth bread and
wine; and he ,ras the priest of the most high
God." This vrould seem to be a forerunner of
the Lord ' s Supper. The word trans I ated wi ne
i s again, e-rlii.: or f ermented, aicohol.i C wine.
Now let us compare thjs record of a priest
and wjne with Leviti cus lO:B-10. ,,And the
Lord spake unto Aaron, saying Do not drink
w]19 nor strong drink, thou nor thy sons
with thee, lvhen ye go into the tabernacle of
the congregation, lest ye die; jt shal l be astatute forever throughout your generations:
And that-ye may put difference b6tween holy
ancl Lrnho.l y and between unclean and clean.,,
l:':^l::!,::.d-1.-u!uln ?"al: alcohol ic wine.
l'el ch izeclek yras a priest of God and he
brougil':t fci tir hread and wjne. Note that it
rloes not say that he or anyon€ dra,rk ll3l
urine. Then later in the Bible we read that
the priests of God were not to drink
alcoholic wjne and it js l-isted among things
"unholy and unclean.,, The Bible doei not -

:ef i.: ul,iel j:. in rhroa ^1rrc

oncordance it is easy to check to see whjch

*TL'tis studtl i:: ttte f irst in the
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cont.rad lct when l,,Je read it as it .i s and not
read into it things which are not there.
l,,Je might wonder about the alcoholjc wine
which Melchisedek brought out, if they did
not drjnk it, what was done with it? To
get our answer we turn to Exodus 29:40 and
Leviticus l0:9 and other texts which tel I
us that jn connection with the morning and
evening sacrifice at the tabernacle, ihere
was to be a "drink offering', of wine, gagin.
This might sound like a drinking of wine butjt was not. in Numbers 28:7 we read ,,And

the drjnk offering thereof shall be the
fourth part of an h'in. -in the holy place
shalt thou cause the strong wine to be
poured unto the Lord for a dr.i nk offering.,,
The New American Standard version states
that the wine was to be ,,poured OUT.,' Thus
the "drink offerjng" was not drunk by thepriests or anyone, but was poured oul at
the altar. We might wonder why and r,tre are
not told. But r,ve know that God has made
everything for a purpose and it is good when
so used. Alcohol is a strong disjniectant
and preservati ve. The bl ood of the
sacrifice was poured out at the base of the
a1tar, and wjth it, some strong, a1cho1 ic
wine, thus serving a useful puipose.

Other Mentions of Fermented Wine

In Genesi s l9:32 the daughters of Lot
inade him drunk w'ith wine so that he rnioht
lose h'is senses and commit incest. Of-the
enemies of Israel it js said, ,,Their wine
i s the poi son of dragons. . . ,, Deuteronomy
32:33. In I Samuel 25:36,31 we read of the
wicked Nabal getting drunk wr'th wjne and
soon thereafter he died.

- King Xerxes of Persia naturally drank
fermented wine. Nehemiah 2: l. Kjng
Ahasurerus got drunk on wine and wanted to
expose hi s wife, Vashti .

The verses which directly condemn wine
are well known. Proverbs 20:l ,'hline is a
mocker, strong drjnk is raging: and whoso-
ever is deceived thereby 'i s not wise.,,

"lnJho hath woe? who hath sorrow? who
hath contentions? who hath babbling? who
hath wounds without cause? who hati
redness of eyes? They that tarry long at
the wine; they that go to seek mixed wine.
Look not thou upon the wjne when it is red,
when it giveth his color in the cup, whenit moveth itself aright. At the last it
biteth like a serpent and stingeth like an
adder" (Proverbs 23 29-32\.

It is often contended that these verses
condemn Only drink.i ng wire to excess. But
we find no commendation fOr drjnkjnq wjne znmoderation. It is true that fermenied w.inejs referred to as a medicine. In proverbs
3l:6 we read, "Give strong drjnk unto hjm
ll.l ls ready to perish, ind wine to those
t.llat be Ol heavg iearts. ', Th.i S med j C.i n a I
use is evjdently what is referred to inI Timothy 5:23. ,'Use a little wine for thy
stomach's sake....', These verses do not
commend the US.e _.of- w.jne. as a beverage but
rather i_n smaTf an5s_u4ts,_-QS-,a nedjcine when
needed . 

-(l^le 
note tfrat OinTe f 

- 
u.A-f,jr"tf.,ruE"

Hebrew friends would not drink ANy of the
wine offered by the king of Babylon. Thisgreat king no doubt had-the very best wine
so far as fermented wines are concerned.
Danjel and hjs friends might have used ituin moderation,,' but they would not do so.
They considered the use of any of jt as
defi f ing. "But Daniel purposed jn hjs heartthat he would not defile himself with theportion of the king,s meat, nor r,tr'th the
wi ne wh i ch he drank . . . . " in these verses
a1! malV more, the word for wjne i s saginwhjch is ferr,ented, alcoholic vri,.c.,)

Crape J uice, lr,lon-Alcoholit Wine

14any believe that the word,'wjne,,in
the Bjble must always mean fermented or
alcoholic juice. But this js ll0T the case.In the 0ld Testament or Old Scrjptures there
are the two distinct Hebrew words translated
"wi ne. " The one, yay-zn , means fermentedjuice. The other, llarosh, means fresh
pressed juice or ,,must,, , unfermented. Andthis latter word is used many timei. rt
seems unfortunate that both vtorcjs are sinpJg
transfated ,,wine,, for this makes it con_
fusing irt tlte ninds of rnartg readers. But weare admonished to study the word to be sure
we are rlghtly djvjding it. And this js onevery important d'ivjsion.

Examples of Un.fermented Wine

In Genesis Zi:2C as Isaac qa.,,c lris
blessing to Jacob he said, ,,...dod give theeof the dew of heaven, and the fatneis of theearth, and plenty of corn and wine.,, The
word here trans I ated ,,w j ne', is iiurosh,
which means unfermented grape jujce. Isaacdid not pray that Jacob rioulA iiave a areat
amount of fermenbed wjne, but rather ihelucjous grapes wjth theii healthfui juice.

One of the most puzzling verses topeople who think the word w.i ie always meansalcoholic, is Judges 9:t3. Here in theparable of the trees the vine says ,,. . . shculcI leaVe_ i!.y.,W.ine, "w.h.ich- Cheere*t-tr*G_od or-j -,: lt.
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The character and llature of Jesus, part ll
bg Dr. Mgron Houghton

lntroduction

I n the Mal-c i i ssue of li:s t4ritrsrERrAL
FoRUt'r,Part One of my art-i cle o?, The character
and Nature of Jetsus appeared. ALL IS QUIET
0N THE WESTERN FRONT: (ln other words, there
was no violent react.ion to iti) In fait, I
had to qo to outside sources in order to find
some object'i ons to my bas.i c statement. In
Part Two, now, I would l.i ke to set forth once
again what I bel'ieve about Jesus Christ (thjiwjll refrelh your memory) and then try to
deal with five basic objections to this pointof view.

ANSI,'JER: There are two parts to rny an_swer: (l) l,Jhen we say we believe jrr one
God, we are not talking about how man;z per_
sons exist in the Godhead but rather(we arec.aatalking about God,s very nature_) Turn .i 

nyour Bible to John l0:30-39. In this passage,
Jesus cla'ims to be one with H-is Father (v.30). The people understand His claim as
blasphemy because thou being a man, makest
thqseTf cod (v. 33). They did not thjnk

OBJECTTON No. 2:
The l,lature of lesus, Death

Can God die? LIov.t could Jesus be uncon_
sclous and stif i be Goci?

ANSI^,lER: The sol uti on to thr's problem
l'ies in the fact that Jesus was both human
and divine. As a human being, w.i th a human
nature and a human body, He iould and diddi'e. BUT the basis of- His personality iirooted in His divjne nature (in other rroids,
His being a person rested in the fact that
He possessed a divine nature). This becomesclear when we realize that He existed with
the Father before He was born.in Bethlehem(as article #3 of the Doctrjrtaf Befiefs ofthe Church of God (Seventh Aaql stateS). So
my own understanding of what happeneO itChrjst's death is that while He iiieA 1jn His
humanity), as a person wjth a divine nature,
He remained conscious and act.ive. I peter
3,18, 19 seems to confirm th.is inteipreta_
tion. r. .t o : i'ut .1,/ )-t.'

'* ooo)t

OBIECTLON No. J;
The Nature of tesus As Firstborn

Cofossians i:15 sags that Jesus rs thefirstborn of eveTg creature. Doesn,t that
make Hin God,s first created l:eing? And
doesn,t Revefation 3:f4 (where Jesus rs de_scribed as ,,the beginning of the creation of
God" ) support this view?

ANSWER: I wil l respond to Revelatjon 3:l4 first. But before I do, I want to ask aquestion: I'Jhat is the difference between an

since the Father is the One who set me apart
and sent me into the world? (verses 34-36).(2) The second part to ,y uni*.,-ii tt,i.,
we must come to the point where we wjll ,,
choose between the Bible as final authorityfor what we believe and our human reason.In the final analysis, we must decjde jf
God 's word real 1y .is true when it ,uy, $urr.is eternal (in tne beginning was the Word_
John l:1a), when it says Jesus was personall
preexisting with the ritner 6"i tnL-wZ;;;;Zwith God - John 1:ib), and when it says Jesus
real 1y shares the djv-ine nature alonq-with
the Father (and the word was God - ;onn l:lc).The Statement

Jesus is the Son of God. He is not Godthe Father but has always existed w.ith the
Father as a member of the Godhead. He shares
the Father's nature, and is, therefore proper_
1y called coa. In His functional relation-
ship to the Father, Jesus always has been and
always will be subject to the Father's will.
When Jesus was conceived of the Holy Spirit
and born to the vi rgi n, Ivlary, a humin nature
was united to His eternal divine nature. Asthe eternal Son of God, He is worthy of our
worship and obedjence. Such worshiI and
obedience brings glory to God the Father.

OBIECTION N7o. I;
The Nature of Cod's Unitg

If there is onlg one God, how can Jesus
properlq be caffed ,,God,,? If Jesus is God,
then His Father in heaven is not God; other_
ise, there would be two Gods!

Jesus was claiming to be God the Father.
After all, He had sajd, r and Mq Father arene. The response of JesIiI-=G-Ti-g-'nrTiTant:.irst He shows them that thei. owi giOle
escribes mere men as gods (with a sma11g"). Then He asks, t/6y do you cona"rn ,eor say'ing that I am God's Son (and therefore

MIMSTERIAL FORUM, SEP 1g8T

one who shares the same nature w.ith Him)



ordinary angel and an archangel? The dic-
tionary I have on my desk says an archangeljs an angeT of high rank. The same diction-
ary defines an archbishop as a bi.shop of hishrank. You may be asking, So what! Whq i.s he
asking questions like this? And my answer is
that the Greek word translated begznnins in
Revelat'ion 3:.l4 js arche and that js where
ARCHangel and ARCHbishop come from. In other
words, the Greek word translated beginning
in Revelation 3:-l4 really means fzrst and

fjrst in rank over all creatjon Secause all
things were created by Him and for Him (Co-
lossians l:.l6). The Jehovah,s Wjtnesses
translation recognizes that Coloss.ians l: l6
contradicts thejr understanding in v. l5 of

refers to first in tine and some-
tjmes means first in rank. I have jn front
of me a Greek New Testament with a literal
English translation of each Greek word di-rectly underneath those Greek words. And in_
stead of ca11ing Jg5u5 t.he beginning of the
creation of God it SayS the chief of the
creation of God. It is clear frOm John l:3
that Jesus is the creator of everything. The
Verse SayS A77 things were made bg Hin; and
without Him was not anq thing made that was
made. Now I ask you, if Jesus created EVERy-
THING, did He create Hjmself? 0bviously notl

t.tj / -:

Thjs brings us to Colossians l:.l5. Thjs
verse tells us ThlO th'ings about Jesus.First, it descnibes Jesus as be.ing the imageof the invisibl_e God. t^Jhat does thi s mean?
llow can you have an image of someone or some_thing that cannot be seen? The commentary
on Colossians by J. B. Lightfoot says that
ir:age t n Col oss'i ans I : l5 means 1i keness, re_
presentat i on and man i festati on, and comparesthis Greek word to a different Greek word,
used jn Hebrews l:3. In Hebrews 1:3, Jesus
is described as the express image af His (God
the Pather,s) person. The WOrd tranSlated
persan means r4lhat makes God the Father Gocl .

Even the Jehovah's Wi tnesses trans I ati on
states Hebrews I:3 jn this way: Jesus js tne
exact representation of His (God the Father,s
verg being). So, in the very first sentence
of Colossians'l:15, Jesus is said to be the
representation of God the Father's very be-
ing.

The real question is, l,Jhat does f irst-
bom mean in Colossians l: l5? In order to
answer this correctly, we must rephrase thequestion. Instead of ask'ing, hihat does first-
born mean, we should be askjng, since Jesusis described as firstborn of iverq creature,
what IS the relationship of Jesus to every
creature? And the very next verse gives us
the answer. Coloss'ians 1:16 says that Jesusis the creator of all things. Notjce that
verse l6 begins with for. Th.is means verse
15 says Jesus is fjrstborn of every creature,
ygrse l6 explains this as meaning tfrat He js

Jesus as the first created being, and so,
wjthout ANY proof for doing so,-they add inv. l6 a word to change the-mean.ingl Their
translatjon of Coloss'ians l:'l6 reids , because
bt1 means of hlm all fother-l things were created.
But the verse really says, because bg means
of him azt rntfrd]-iere ireated and .i t is
clear that Jesus dr'd not create Himselfl
iesus is first in rank over al I creation. In
Psalm 89:27, God says concerning King David:Also, I wi77 make him mg firstborn, hioher
than the kings of the earth. Here fjrstborn_
glearly sg31'15 f:rst 1n q.pnlg.

OBIECT\ON lfo. 4:
The Nature of lews' Subjection 

]

I

How can Jesus reafTg sLtare Ilis Father,s 
Inature when Jesus HimseLf said that Hjs I

Father was greater than. He was ( John 14 : 28 ) ?

ANSI^IER: There are two parts to my an_swer: ( I ) First, notice that Jesus OiO llOf
Sa) 119 Father is BETTER than I. The huSband
and lvife are equal in terms of thejr essence(they are both ful'ly human) yet a wjfe is to
be subject to her husband jn terms of func_tion. (The Bible uses this very illustration
when speaking of the relatjonship between
Christ and His Father - I Corjnthians ll:3).
Your hand js not inferjor to your head even
though your hand is in subjeclion to your
head. (2) In the statement I gave at the
beginning of this article, I fuily recognized
the functional subordination of the Son of
3od to His Heavenly Father, and so it should
not present a problem to us.

OBIECTLOU NTo. 5;
The lluture of Jesus' Limitations

The Bible sags that Jesus grew in wisdont
(Luke 2:40, 52) and it even saVS that Jesus
did not know the time of His return (ttlark l j:
32 ). How coufd He be God and not have a-Ll
knowTedge ?

ANSl^lER: 0bviously the references -in the
Bjble to I jmjtations jn Jesus, knowledge are
:pggfing of His human'ity and not His divinity,
Phi lippians 2:5-B explains how this can be.
Verses 5 & 6 say that Jesus was z?1 the tornof God. Since form is used again in verse 7to refer to Jesus being in the form of a
s7ave, we know form means more than outward
appearance. Jesus was not merely acting I ike
a slave; He was a slavel And Jesus was not
merely acting like one who shared the dr'vine
nature; He was djvinel Verse 6 goes on to
say that Jesus did not try tc cljng to His
equality with God but emptied Hjmself ( I itei _

al renderi ng of .aade Hinseif ;i :, , :..*
tion). Now what does this mean? Does emp_

II
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Ohuructer uncl lloture oJ'Jesus . . .

tying l-1imse1f of equal ity with God mean He'ceased to be divine? Vei565 7 & g explain
the-rr caninq: Jesus gave up (or enpiied Hjnr_sert) ot-7 things: (l) He ep,ptied Hjnselfof the glory He shared with the fiiner beforeHe vras born in Bethlehem: see ;0f,, f7:5 andarticle #3 of the Doctrinaf Betiefs of theCi)urch of God (Sever:th l;aq). Th.i S iS Whatis meant by His bejnq made jn ilre-likeness ofmen (verse 7). (?) He emptied Himself ofthe independent use of His d.ivine atiriUutes.Thjs is what is n"eant by His bejnq-in tneforn of a-slave (verse 7). wnile',lesus pos_sessed all of the divine attributes, He didnot use ther,unless the Father so instructedHl, Ilol j s rvhy Jesus coulO conOemn ttrosc

Bible Teaching on the Llse of Wine . . .

from puge g

and go to be promoted over the trees .,, T1, jsprepasterous to think of God being ucheered,,
bg drinking atcohotic wine. gut ifiis js NOTwhat the verse sa.ys. The r^lord here trans_
I ated "wi ne" j s ri,lrosh and j i meais frestrgrape juice, sureiy a most healthful andcheering drink. God has given it ior ourblessing and benefit.

^ - Anothey puzzling verse is il Samuel
6:19 where it is said that Davii Eia;rua il,.
l::p].,!{,givins to each ,,...a cake-of breaJ,and a good piece of f1esh, and a flagon ofwjne...." Here the word js sagin; iermentedwine. And this would seem t6 coniradictthe other references. But again ,iHow
readest thou?,, Look carefuliy. The word
"t,uinei is_ i L_'iJa-]jes- re-anjng-"j t j i iupp-l_ie-dby the transIators. Ia,s-I-"qjn the
!r_iSina1. And when the New Rmerican-
Standard Bi b le was trans I ated, wi iI n,or"ancient manuscripts available lhe vei:e-d.Ses
n.o-t nal inc,lude any reference [o anv arinf,.-It reads ,,Further Ie aistiioutei io'ar r tnepeople, to a1l the multitude of Israet, botht9 T.l and lvomen, a cake of bread, unO or.of dates and one of raisens, to .i.tr,-onul,, 

,

Thus it js clear that Davjd d.id not givel

who said they woishipped tne fiir,ei nutrejected Jesus (cf. John 5: lg. lo; Jonn S,Sq)

Do not
vrho le heart
For Jesus" (

Jesus, Lord
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Which Prophetic Interpretation ?

The Futuristic Interpretation
of Prophecy

by Hollis Purtlote

TWO SU&JECTS are getting much attention in Christen-
l.dom today-spiritual gifts (especially tongues) and

eschatology (prophecy). In this artjcle lei's foc*us on the
latter by answering the question, ,,How do we interpret the
prophetic passages of God's Word?',

. It';.mV opinion that the prophecies should be interpreted
just like the rest of the Bibte-in a literal sense-that is, to
explain the original sense of the Bible according to ihe
normal and customary usage of its language.

The presence of figures in Scriptuie dlesn't militate
against literal interpretation. Literal interpreters are not
hjndered by that which is figurative. There is no need to
change to a different method of interpretation.

The system of interpretation is vitaily important. If one
student interprets a prophecy literaliy and another inter.
prets the .same passage figuratively or ,,spiritualizes 

it 
..

their conclusions will be worlds apart.
Take the whole Book of Revelation, for example. Four

different methods have been advanced to interprei this final
book in the canon of Scripture.

L. The Spirituol Approach: the purpose of the book is
simply to teach fundamental principles. No prophetic value
is seen.

2,. The heterist Approach: John the author describes
only events taking place in the Roman Empire during his
lifetime, espec.ially toward the end of the firsi century. If s ol
little value today.

3. The Historicol Approoch: This concept of the book,
especially the prophecies about the seals, trumpets, and
bowls, focuses on particular events in the history of the
world that relate to the welfare of the church from itsb:gl?"j"s to the present. However, it offers no yiidstick Uy
which to determine exactly what historical evlnts are re-
ferred to in a given pusagi. Consequently, theie is little if
any uniformity among students who holi'this view. The
interpretations seem endless.

4. The Futurist Approach: This view affirms that, for the
most part, the visions of this book will be fulfilled toward the
end and at the end of this age.

While the first three chapt-rs of the Revelation must be
interpreted historically, this fascinating book will be more
correctty.interpreted if the futurist approach is used. This
writer holds what he chooses to call the'conservative view of
the futurist interpretation of prophecy.

Outline of the Book ol Reuelotion

Chapter 1 Introduction of the book
2-3 Seven letters to seven churches

4-79 The tribulation (7Oth week of Daniel)
2O Themillennium

27-22 Eternity-New Heavens and New Earth
If this simple outline is followed, the final book of the Bible

will make better sense. The first verse of the book contains

ln1 Williom ,lI. lVuthtel

(^IHYICH OF GOD Bible students hold to a pre-lr-z millennial understanding of prophecy_that is, the
Lord Jesus Christ will returi belore the Millennium, the
thousand years of Revelation Ztj. tnis aoctrine has U"en
characteristic of our people as far back as we can trace in the
records that have survived to the present day. But the same
records reveal two alternative viewpoints among Church of
God students in regard to the prophetic even'is to occur
belore the end of the present age and the appearing of
desus. I hese two contrasting views have been named
Futurism and Historicism.

Futurism, as iti name suggests, sees the fulfillment of
most "latter days" prophecG as yet in the future; while
Historicism sees a definite fulfillrnent of qrany such prophecies
within and throughout the present Ctri.tilg6. For this
reason the latter is sometimes called the C"ontinuous-
Historical view. It must not be supposed that all Futurists are
agreed among themselves as to ipecific details of prophetic
interpretation, nor that Historicists are unanimous as to
details, either. Rather, Futurism and Historicism are broad
terms to designale two basically difterent opprooches in the
interpretation of prophecies concerning tirL ,,latter days.';

Danlel 2, the Foundailon

^.T.he.seco.nd 
chapter of Daniel has been called the.,A-B-

9'r,' "{ Bible prophecy. Daniel's inspired inie.pretation ofl\eoucnadnezza/s dream provides a broad panorama and
a basic outline of human history and tt 

" 
co'uir" of 

";;i;;from Babylonia's heyday right down to the final overthrow
ol man's rule at the establishment of the kingdom of God.
Daniel pictures a succession of empires bZqinning with
Babylon itself, the head of gold. Within the Bo-ok of Daniel
are named the two empires to follow Babvlon_Medo
Persia (5:28, 8:20). and-then Greece (g:21;'lb:20) Thet oot( ot Daniel does not name the fourth empire, but
describes it as one "strong as iron" (2:40), able.to'break in
pieces and bruise other kingdoms, -aking them sub-
servient to its will.

Identtty <if Daniel's Fourth Kingdom
The New Testament and secular history unite to reveal

the identity of Greece's successor, for it wa-s the emperor of
Rome who made the decree that,,all the world should be
taxed" (Luke 2:1). History verifies that Rome was indeed
"strong as iron," able to subdue all nations. In a series of
battles between Greece and Rome in the years 197 B.C. to
146 8.C., Greece was decisively defeated and became part
of Rome's expanding dominions.
. The government of the Roman emperors in the West
lasted until A.D.47 6 and in the East until 1453, making the
Roman empire by far the longest in duration as well af the
most resolute in its dominaiion of the world. Gibbon's
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I the true title of the booh ,,The Revelation of Jesus Christ.,,(Since the book is focused for the most part on the return of
Lnnsr and the events immediately preceding that evenD it
seems to me that to interpret it as a history of t-he church ig;
would be a mistake.

The first two methods can be dismissed as being un-
worthy of serious consideration. While no system of Inter-
pretation is infallible, the futurist concept is the only one ttrat
makes extensive use of the literal interpretation-of God,s
Word. I{ the Bible doesn't mean what iisays, what does it
mean? With any other method the possibiliiies are endless,
and one.man's.opinion is as good as anothei- I,d much
rather believe what God's.Word says than what man says it
says, which is true with all other systems of interpretation.

Most historical interpreters belilve that the pioohecies
concerning Israel are fulfilled in the church, whiie(futuristic
i.olerpet€rs interpret them in a literal sense. Thev tn.[iEii
Israel is Israel-that Israel ref ers to the phvsical des-
cendants of Abraham through his grandson'Jatob whose
name was changed to Israel. Accordingly, they see events in
Israel and the Middle East today as U"ini of greursignificance.
In fact, they see the whole foius on G"od,s"proph-etic Word
on that part of the earth)

Most interpreters of the historical approach have simply
updated the thinking of the hotestunt ."fo*"r, *ho be_
lieved that the Pope was the antichrist. In my opinion that isinaccurate. Furthermore, the Roman chlrch has been
steadily declining in popularity, and there would have to be
a.radrcal change in its appeal before it could amalgamate
all these diverse people-within it

During the kotestant Reformation in the sixteenth cen.
ly.p, th9 reformers taught that the pope was the antichrist.
while if s understandable that one living at ttrat time could
come to that conclusion, it's clear no*'ihat that is not theright interpretation. However, some ,tuJ"nti-rliri insist on
holdtng to the view of the reform"... L *y-ofinion it,s
totally untenable.

The Antichrlst ln prophecy
The antichrist is the beast out of the sea (Rev. 13:1-10),

the willful king_1Dan. 11:3-6), the,,linle i,orn') 1Dun. Z:g), the
man of sin.(2 Thes. 2:1.8) who is in existence when jesus
comes; "Whom the Lord shall consume with the spirit of his
mouth, and shall destroy with the brightness ol hiicomlng.,
(verse 8).

This man is the end-time political ruler of both the re-
vived Roman Empire and the whole world. To interpret
these prophecies as being fulfilled in a succeisitn of popes
through the centuries of the church is very poor exegesis, to
[v^,y,iy,.l,l]3k]ns ,\o succession of the Roman-Empire

Th,, l-.,t,,.itt i"lr,ffi ur i,,,r.T*t lu*i

Lpolttical 
or religio.us) has ever achieved the kinJ of polwei

depicted in Revelation 13 and 17 and other prophetic
passages.

The 1260 Days (Dan. 7:25; Rev. l3:5)
Historical interpreters h_old that a day equals exactly one

year in prophecy. The 1260 days spoken of by Danij and
John supposedly predicted tnai ttre pop" *orta Ue taken
plp^ner by General Berthier, the Marshal of France, in
1798.

. _I[e l2_60_:years" pertain to the papal supremacy of 53g-
1798 A.D. This idea can be seen by this lquatio'n.

538 A.D.
*1260 ..years"

1798 A.D.

Jfrjs is.a good exampie of a historical interpretation which
nldes the real _meaning of the passage.

I he tocus of both DanielT:25 and Revelation 13:5 is onI ne rocus ol both DanielT:Zb and Revelation 13:5 is on
$e trl[Ulaiion, the. lasr sevcrr yoars-of this=age, iust before
God's kingdom is established on earth. ".A'ii-e 

una

The Hisloricat trrt..pr"f ution. Wachtel

In 2 Thessalonians the e Paul tells of the

classic Decline ond Falt ol the Roman Empiresays, ,,But theempire of the Romans ftlled the world, aJ'when thaiempire fell into the hands of a single ;;;, the worldbecame a safe and dreary prison for his enemies.
To.resist was fatal, and it was i.p"riiUf"'io iy;tV"i. f , p.
73],.

After de,scribing.the fourth kingdom, Daniel said that itwoulcl be divided, the various parts not cleaving together as
:,1" un.V more. (2:41-43.) And yet in this livision theelement ot rron would remain as a characteristic of strength
in the midst of the weakness.and disunity ivrnUoft"a Uv in"clay..Secular history.provid". u;;1" ;'"ij;nlJ'ir,ut tti, i,exacuy what occurred when Rome ceased to be ruled by theemperors and when the barbarian tribes of no.tfiein euiope
.:I:lfi lhi Empire and divid.ed it up into iiie l-i"gd;;,
wntcn developed into the modern nations of EuropZ. TheHistoricist sees no break.here in th;;;;ii;;ity ot *,"fulfillment of Daniel's prophecy. Th.];";;'N;b]rchadnez-
zar saw is one unbroken figure until the-end, empire fol_lowing empire in continuous succession unfif tne',.Iii6le-is
destroyed by the sudden intervention o{ the kingdom oiGod

Is There a Gap?
Many- Futurists see a time gap between the iron legs ofimperial Rome and the feet of iion and clay depictinf the

divided. empire. Some have 
"u"n .uJ" JL*iIs, .i th"

image showing it broken at the ankles and floitinq in the air
above the feet. The divided condition i, it"n'ii"*"a u.
entirely future to the time of imperial R".", *iit'."nturies
separating the.legs and the f eet. Historicists ieply that this isunnatural and foreign ro the image as pictuief, and that
nrsrory itselt venlies that the divided condition followed
directly after imperial Rome and, indeed,c"*ti*", down toour own day.

.The "strength of the iron', that continued after the demise
of the emperors and breakup of the imp-iiat ,v.i"rn .u-" toreside in. the..person who appropri"t"a i6--n-i.relf theemperors' official fitle-pgntifex' Moximus,,,Supr"_"
Pontiff." His authonty to rule in tneir itead was acknowl-
:S-S",1 qy the kings,and.nations of Europe throughouttne M€dieval period and until very recent times. ThePontiff and the institution he represerits [;;;;rl;; with aniron hand for centunes over the divers. ciuy of ii.,-e nations,
working either behind the scenes or else with undisguisea
force, to impose his authority. Th"r" fi.i, oit iJioiy ur" onpublic. record, and they establish tn" u.iuru.v 

"i-t'hi, 
int".-pretation.

Danlels Four Beasts

- Daniel 7 contains the famous prophery of the four beasts
that appear to represent the ,urnl fou, Lripiresil"scriUed incnapter z. Further details are added, however, especiallywith regard to the fourth. Withori jir.,irring 

"r".vl1,tf:|1 :ll[is point,,it may be saia thaiirislo.icists sen-erauy.regard the "little horn" (v. g) as the papacv or lirie ofpontiffs. History^c_ertainly reveals t o* tt "v;,ilj" war withthe saints' (v. 27) lor centuries, putting to aeath somenfy mtuton persons lor conscience' sake. (Some historians
estimate many more than this number.)

When to this is added.the incredible blasphemy that allsuch horrors were carried out..in the ni-" oIC-niirt, ut tn"
be.h,est of the self-styled ,.Vicar .f Cf,rrt, ,-ii'becomes
evldent that this personage has spoken.,great words againstthe most High" (Z :25). t"tuny 

"f 
'ourlorJfu-tn"rr-itia 

to tni,continent to. escape the vile persecutions that have now
B::L :"-"-i-t,ly 

torgotten by us,.their children. A reading ofrox s book ol Mortyrs would do most of us a lot of go-od.

paul's..Man of Sln"
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The l'uttrristic Inlcrpretatiorr. partlou.e
times and the dividing of time" equals three and one hall
years as does 42 months (30 days to the Jewish month) or
1260 days. The seven-year period is also known as Daniel,s
seventieth we ek(9:27). The week (or seven years) is divided
equally.into two periods of three and one hilf each or 1260
days- The last half is generally called the Great Tribulation.
It's the time of "Jacob's [lsraels] trouble" (Jer. 30:7).
. Moreover, it's the period of Israel's persetution just prior
to .her redemption and restoration as a nation in the
millennial re.ign of Christ. It's Israel's time and has nothing to
do with Catholicism and the popes in particular.

Certainly, Paul in 2 Thessalonians 2:i_g is describing an
actual eschatological individual, not a mere principle] or
even a succession of.persons. The context plainly places
him in the_end time. for he will be personally slain by the
y{lmpS p}.rrist (verse 8). Clearly we have here the projh"ti.
individual.elsewhere spoken of as,,The antichrisli' a name
which well sums up his character and career. ihis man
emerges in the very end time as the final Gentile ruler and
will fulfill his prophetic destiny as world ruler.

Students who hold the historical interpretation of the
Revelation identify the beast out of the sea as the Roman
popes. The reference to the sea portrays the invading Goths
descending on the Roman Empire, the German peoile who
overran the Roman Empire in the early centuriei of the
Christian era. This is straining Scripture to the breaking
poinl to my way of thinking.

Another difficulty with the historical view of the Revela_
tion is its lack of uniiormity, with literally dozens of ex-
planations on a given symbol depending on the time and
circumstances of the expositor.

The Two Witnesses of Revelation 11

.Once again, if one follows the historical interpretation, he
is led to beiieve that these two witnesses are the true church
and the Bible, or the Old and New Testaments. Events of
this prophecy are seen to correspond to the French Revolu-
tion marking the end of 

-the 
prophetic period ol papal

supremacy from 538-1798 A.D. This is another good Lx_
ample of a non-literal interpretation which hideithe real
meaning of the passage.

Doubtless, the right timing is one of the keys to prophetic
understanding. The time peiiod of Revelation 1l'is ilearly
the tribulation, the last seven years before establishment j
the kingdom. These two witnesses are real men that God
will.raise upat that time They are to prophesy 1260 dayi
(3Yz years). They have God's power tit<e Moses and Eliiih
f.ad; they can shut the heaveni, stop the rain, turn water to
blood, smite the earth with curses, etc.

Furthermore, their ministry is in Jerusalem, ,,where 
also

our Lord was crucified" (verse 8); they are kilied, and their
dead bodies lie in the street for three und on" hali days, etc.
To make a long story short, we have a choice of-literal
interpretation (remember the definition of literal interpreta-
tion) or several others which admittedly do not give adequate
explanation of the passage.

. The purpose of the prophetic expositor is to find the right
interpretation. of a given passage and show adequate f-ul-
fillment Prophecy is history wriiten in advance, but it,s not
written [!e lsJgry Dates are not given as is the case with
nrstory. I he tsible is dated by the reign of kings, for the most
part, and is not very specific as far a1 dates ire concerned.
Conseq.uently, one should use mathematical exactness

:!:!lqly in studying the futfiilment of prophecy. The lonl
u,t, ot d?1.9,. otten given by some expositors supposedly tJ
show tulfillment of certain prophecies is not very impies-
sive or convincing.

If we try to make e.very little event of history fulfill some
prophecy. people will lose confidence and rlspect in us,
Our credibility will be weakened. God forbid that we should
onn ln that direction.

The tlistorical Interprelatiorr. \l,achtel
the "man of sin . . . the son of perdition" (2:3). His coming
must precede the retum of Chris! and is associated with thE
"falling away." The latter is a translation of the Greek
he apostasio, "the apostasy." Such a departure from the
faith had been foretoid byrhe apostle, fiii," ql4,;2paet.
2:l-_1,5; Jude 4-19; Acts 20:30.)

Historians point out how early the church began to for_
sake the New Testament doctrines and practices, once the

rapostles had died By the third and fourth centuries the
slmple congregational government had been reolaced bv
an intricate hierarchy of bishops and councils. ThdJ.,op;;i
the kingdom on earth had been replaced by the tradition of
a home i1 l,rggven for one,s immortal .ou[ And, most dis_
astrous of allJhe f ruth about the one God of Israel. Father of
our Lord Jesus Chnst had been suoerseded bv tr;it;;;;;;
-in effect olacing an idol of human inventi-on before the
eyes of those whc ciaimed to be Christian worshipers.-His-
toricists contend that no apostasy of future times could ever
be so complete and so funciamental u, *u, tii" ir"adfr.rl anJ
wholesale departure from the truth that took place then 

-

, 
Paul continued bv sauing that the Man of Sin would ex-

alr himseli above Cod, and take his seat in the ,,temple 
ofGod." Futurists have generally assumed thit this pi.;;;

refers to a restoreci, litelal temple to be built by the Jews in
Jerusalem before Jesus comes. But it should 6e noted that
euerywhere else in paul,s writings ,,the temple of God;
refers to the bod9, of believ"r, u, u i,hol" o. u, i,iairlauutr. in
other words, the term is figu.ifi;e a"J".tiit"*l in paul,s
writings, uniess 2 Thessalonians 2:4 is the only exception.
. The pontiff has surely taken his seat in what-was (before

the apostasy) and still cliims to be,.the temple of Go j,,_rhe
:1:::.h of the lir, ing Cod The ..Holy 

See.' ,".ns th" .,Hoii
5eat. and the. pope claims to speak infallibly when he
teaches ex cothedro, ,,irom the seat,' of arrthority. pap;rl
theologians outdid one another for centuries in the scmmbie to
rnanufacture titles of deity by which the faith might addrlss
the pope. As,recently asig9q, pope Leo illl ,tut"d in un
encyclrcat: 'We hold upon this earth the place of Gocj Al-mishty." At his coronaiion, ihe pope is giu;n thi. .no.il,"Receive this. tiara, embellished with tliree crowns, anci
neve_r forget that thou art the Father of kinces una *ingr,
the Supr,eme Judge of the (Jniuerse, una on 

"urtn, 
r/icarii

Jesus Christ, our Lord and Savicur.,' Moreri, a Catholic
histc,rian, wrote: "To make war against the-pope is to make
war against God, seeing the pope is God and Goci ;s the
Pope." Such quotationslould be multiplied irom historical
sources. but these should suffice to shbw how exactly ani
how b].asnf enlo.usly the papacy has fulfilled the propheciei
regarding its deification.

Concluslon

. Tiqe and. space do not permit this article to discuss other
texts that relate to " latter days', prophecies.-Ouiitternpt t u.
been to show how a few. importa"t'propi,"ti. pursages may
b-e explained and-we hope-clarifiej on th-e fasis of ti,e
Historical interpretation oi prophecy.

Ed,tton',s No te: !{e-Restz tu tr ptl-43:ZlA-editor,
RusseTT Magaw, noticeC that the majoritq of
their readers took the futuristic view, but
severaf readers preferred the historicaf vjernt
of prophecg. Therefore, he decided to print
both views side bg side in the Februarq, f9B!,
-issue. f feel that we need to clarifg our
methodologq of prophetic interpretation. This
is the reason whg I decided to seek permission
to reprint this article. f hope it wil7 help
us evafuate our methodologg of interpreting
prophecq. It seems to me that most of us
a.rc 99_19c'!ic (we seTect or use aLf ttcL;:oci.s) .
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Another Look at Zechariah 14z16-20

lry Fred Wulter

The purpose of presenting this
weTcomes camments or inottiric<

Editor,s note.-
rssues. 'l'ne authar

Zechariah l4 has been understood by
Bible students jn varying ways, based on
differing concepts. This is just as true
among Sabbatarians and even within the
Church of God (Seventh Day) as among others.

The majority of views come down to at
least two major points of view. The one
major point of vievr dictates that Zechariah
l4 is to be understood in its entirety from
a literal perspective. At that point,
students who accept a literal jr"teroretatjor-,
then take "separate paths" to come to their
fjna'l COnClUSiOnS. Two of the rnost popular
paths of the FIRST VIEI^I are:

1 .) Zt:chartah 14 conf irns titat the
JieDreh, ie.: !1va7s , or at Least
tle Feast of Booths, are ( is )
fcr aff ages, since theU (it)
.._'-.. .-e kep. ir. the nillenniun,
tne oeriod of xime being
desc'rjbed in chis chapxe:;

2 ) Zechariah .74 does acknovtTedge
that the Feast of Booths wiJJ
be kept in the nilTenniun; but
the description implies a
DI SPE ll SAT I Ott AL a pp 7 i c at ion.
We do not have to keep it now,
and the sarnts wi77 no! keep
it in the niLLennium. OnJq
xhe unsaved will keep it,

These are the two primary approaches of
fundamentalist Sabbatarians, of which I am
aware .

The :;E(:OuD tiAJAR. pOIt'tT of view amOng
Bible students is that Zechariah l4:16-20 is
speaking 1 itera1 1y for the benefjt of .its
readers who lived prior to and during the
time of Chri st - S0 THAT THEY iqtGHT riNOf n-
STAND IN TTRMS FAMILIAR T0 THEM, and because
the passage found partial fulfillment in the
period of the post exile (that is, after the
Babyloni an capti vity, up to and including
the time of the Roman captivity). But ii

should be understood'in our times as being
synbolic and figurative. This point of view
enjoys a rather limited audience wjth-in the
Church of God leadership, though those who
do are quite firm jn their convjction.

Some of the reasons given for this
latter position are based both on the textitself and on other scriptural cons-idera-tions. i wiII try to detaiI these reasons
further because I feel they at least
deserve weighted consideration.

The proponents of this latter school of
thought point out that, withjn the text it-
self can be found a pattern which suggests
figurative understanding. Verse 2O iefers
to words being written on the bells of the
horses. They are : "Hol i ness Unto the Lord. ,,

The horses s5albolize war, and now they are
part of the new kingdom of peace. The
reference to "every pot in Jerusalem and
Judah" as being "holjness unto the Lord,, is
to be understood synbo1ica11y, point out the
proponents of thi s interpretation. The
aliegory of the pots is a reference to
feasting f ol lowing sacrif icing, r,rhich i s
borne out further in verse 2.l.

To recognize further the sy,rbolic
language, the students of this approach also
refer to verses 17-19, particularly verses
l7 and 18, where they point out that the
family of Egypt will be punished for not
lieeping the feast by not receiving any rain,in addition t.o a further plague. -0f 

course,
we know that Egypt is an arid country,
receiving very l'ittle rain nor,r. Thal
country's agriculture is watered by the
waters of the Nile rather than by rain. So
the threat of no rain seerns little punish-
ment. Therefore, according to the pro-
ponents of thi s position, the puni shment
should be unCerstood syrbolical 1y or
figurative ly.

Thi s tra jn of thought i s br.inging usto some particular points. II l.re can r![rr,ap-
G
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stand that certain parts of ttris-ffinecy-
can be understood figuratively, we can begint9 Ogyglop an overvjew that may be ou.ite "

significant.

Passover was the prilrary Jew.i shfestival because it was the.ii rraependenceDas. The Feast of l,leeks (pentecost) also
celebrated the giving of the Law and
represented the first fruits of the harvest.
The Feast of Tabernacles (Feast of Boothsj
concluded the agricultural year, at which
came the ingathering of summer fruits andharvest. Therefore, Tub.rrucles best
represents the commemoration of the final

For it is inpossibfe for

"all in all.t' continues on page 25

those r.tho were once enlightened ,and have tasted of the heavenfu
glft, anC were made partakers
of the HofV Ghost, and have
tasted the good worcl of God, and
Lite powers of Xhe world to come,
if tL:eg shaff fafl awag, to re_
new then again unto repenxance;
seeing theq crucifg to them_
seJyes the Son of God afresh,
and put him to art apen s.ha,_rre.

. - llott people try to fjt th.is scripturerilLo d mean.lno separate from its context.
t,tame1y, a tot of bioie-rt,,jurii-t"v to
imp 1y that somehow btaspierng aqain"-st tneito19 spirit i s the ir.,lp I i ed subject be ingaddressed here becalse that is"the on1y"unpardonable sin. The context does not
al low^such interpretation, nor Joei tt,e t.rtitself. t^lhat is bejng aCdress.J-ii u,. fa.tthat there were those who woulO clilm tohave accepted Christ, then ,oria-rLm
-ircund and reject His fuff and final::acrif ice fctr sin on tlte cross, and VIOU ldtry to "do j t,, another way. f n oihet^ ,,vords 

,they would return to ,,weaI anA neggirly
e.lements," as suqgested in unottrui'ptu.u(Galatians).

There is no other way to salvatjonthan through 
. 
the cross of Chri st. io re i n_troduce sacrif.ices or their appertinent

trappings, inc luding Hebrew fbstiuais whichfound their meaning-in sacrifices. is to
re ject the 0t,tLy I,tAV to t i fe eteini t ,acceptance of the aton.i no v,iork of Chri st.There is no other door.

How then could Christ openly condonefest'ival observance, w]th u.iorpinvii,g
sacrif jces, etc., in His t<ingOoini 'l do no.
oe |.leve He does.

ld9j!jona11y,.t woutd tjke to pointout that the anima r sacrrttces are not il.main feature of the imagery .rp..irla.
ll:.:g!:y!, tf " pf gp r,9cy"e^"i ri ii.,s 

- 
in ii I tu t I,, slare offered to jIIustrite il" *6n0.."of"-,,= '

age to come. The point that js being nra,1€,as I understand jt, is the .*.iriion'of .,-l,
i:9^:l] unworthy etements rrom ir,e-r.,oly ''
worsh't p ot the great King of kings.

One nor^e po jnt - the vi sion seer tr . 
r,ilany! to defy hr'storical jdentjfjcatiorr.

Though some scholars suggest it refers tothe Roman takeover of tiiael, ine-ilngrug.
:l!:.i: to_be synbot jc and eschatolosicai;rnat ts, it refers to the coming kingdo_, otChrist. The vision is idealogiiui.'
Throughout we,detect nessiinii iJpresenta_tions. This v.ision of fers tt,e ailrlur.ethat the day is conrjnq in whjcn-e"i rifl O.

ingathering of al I nations anci the renet^/alof nature into harmony as a whole. Thisfest'ival seems to me to be the most
appropriate for the jnclusjon of the Genti les.

l4oving back down to the reference to
the, "horses", to."pots,,, and to ,,sacrif ice,, ,further comment is appropriate. l^Jhat
"figuratists" see here is that the d.istinctior
between secular and sacred, lvithin the landof.Israel, will have been abolished. Ivery_thing will have become holy because it wjlj
be dedicated to a holy purpose. Theinscription on the horses (s:,mbols of t,/ar,
as already pointed out) is t-he sameinscription found on the high pr.iest's

lltttg: "Hgliness Unto the L6rdi,(see Exodus28:38). The pots will be transformed into
sacred vessels'in consecration to God.

"l^Jhat about the sacrif icing? ', Th j s
thought needs to be understood in terms of
New Testament concepts, Hebrews l0:l_4 and
fo'llowing (especially including verse 1O)
makes clear that,,blood of bulis and ofgoa!s" could not,,take away sins.', Verse l0amplifies by stating that our sanctifjcatjon
has come ''through the offerjng of the body of
Jesus Christ ONCE FaR ALLI -

- It has always seemed stranqe t.o me thatChrist would have a kingdom in rinich He.is
reigning as King of kings and Lord of lords
and in which sacrificing cf aninafs is beinct
canducted in a show of tota)1q ignaring His
conpleted sacrifjce on the cross I Thatcertajnly does not sound ljke a place in
which He is in control. Keep in'mjnd thatthis would be going on in Jerusalem, the
center of worship and the seat of Chrjst,s
throne.

It is my conviction that thjs relatesto the i ssue the wr i ter of Hebrews .i 
s

addressing in chapter six, the f.irst sixverses. Note especi a1 1y, beginning with
verse 4:
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Judgments of God on False christianity
(800 A.D. to 1800 A.D.)

bu K' C'

To understand the judgments of God,
we need to real'ize that God is a Spirit,
and that His judgments are directed by the
force of His Spirit.

Isajah the prophet declares, "For
when thy judgments are jn the earth, the
inhabitants of the world wi I I learn right-
eousness" (Isaiah 26:9.\,

He further declares, "And for the
spirit of judgment to him that sjtteth in
judgment, and for strength to them that
turn the battle to the gate" (lsajah 26:6).

God executed judgment on pagan
Babylon of the Roman v;orld as he had
dec'lared by the prophets. He must execute
judgment on papal Sabylon as the prophets
also decl ared.

Sttttement o.l'Judgmett on Pupal Babylon

"But the judgment shal I sit, and they
shall take away his dominion, to consume
and to destroy jt unto the end" (Daniel
7 :26) .

"And then shal I that l,lickecl hc revealed,
whom the Lord shall consume with the SpIRIT
of his mouth, and shall destroy wjth the
brightness of his coming" (11 Thessalonians
2:B).

"And the beast was taken, and with hjm
the FALSE PROPHET that wrought mjracles
before him, with which he deceived them
that had received the mark of the beast,
and them that worshipped his image. These
both were cast alive into a lake of fire
burning with brjmstone" (Revelatjon 19:20).

"And the first went, and poured out
hjs vial upon the earth; and there fell a
nojsome and grievous sore upon the men which
had the mark of the beast, and upon them
whjch worshipped his image" (Revelation
16:2).

Walker

Here are statements of judgr,rent which
refer to papal Babylon, beginn'ing with our
introduction to the "man of sin" by the
prophet Daniel, to the judgment of this
system in the reve l ation of Jesus Christ.

Daniel 7:26

"But the juCgnent shal I s it, and they
shall take away his dor.inion, to consume
and to destroy it unto the end."

"His dominion" in verse 26 takes us
back to verse 25 which states: "And he shall
speak great words against the most High,
and shall wear out the sa.ints of the most
High, and think to change times and laws:
and they shal I be given into his hand unti I
a time and times and the dividing of time."

So the judgnent of verse 26 js on an
enemy of God, called a "little horn" in
verses B,1l .20-22. Thi s " I i ttle horn"
aPPg!9nIy came out of the f ourth beast seen
in a vision by the prophet Daniel. Verse l7
tells Lr s that +hese for-'r hea-.is, seen in the
vjsion, represent "four kings" or kingdoms,
as verse 23 explains. It'is evident that
the "fourth beast" (verse 23) represented
the kingdom of the Roman Empire. Ten horns
are seen on this fourth beast which we are
told represent "ten kings" that would arjse
out of the fourth beast (Rome). From among
these ten horns (klngs) would arise the
"little horn," which would make "war with
the saints, and prevai 1 against them; Unti 1

the Ancient of days came, and judgment was
g',ven to the saints of the most High..."
(verses 21,?2).

Here is pictured an jnstrument of
judgment, namely: "the saints of the most
High."

Yes, God's people would be instruments
through which the Spjrit of God would work
to dissolve the pourer of this "little
horn. "

I8
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The Ten Horns and the Little Horn

As verse 24 te11s us, ,'The ten horns
out of thjs kingdom are ten kings that sha11
arise; and another shal I arise out ofthem...." The verse reveals that the
"little horn" t,'tould come on the scene after
the rise of the ten kings (or k.ingdoms) on
the ruins of the Roman Empire. -

- Historians seem to agree that pagan
Rome came to an end in A.d. 416. T'hai which
brought it to an end was the invasion of the
Roman Empire by Barbarian tribes of people
from outside the Roman world in the third
and fourth centurjes A.D. They divided up
the territory of Rome into various states,
or kingdoms. These tribes were the Heruli,
Sgeyi , Burgundi ans, Huns, Ostrogoths,
Visigoths, Vandals, Franks and Anglo-Saxons.

After the formation of these ten
kingdoms would arise the,, little horn,,which
would uproot three of these kingdoms. So,
from A.D. 476 we would expect to see an
e'leventh horn-or power to arise, opposing
the true people of God, and changing ,,tifres
and Iaws" for a "time and times and-the
d'ivjding of time" (Danie1 l:25).

Note what took the p.1 ace of pagan i sm,
or what developed on the ruins of pagan
Rome.

Historg

"Christianity became the estab'l ished
religion of the Roman Empire, and took the
place of paganism.

"Christianity began to wear the garb
of heathenism. The errors that later over-
ran the church began to take root. Chris-tianity as it existed in the dark ages
might be termed baptized paganism.,," From
l,,larey's Church Hi story.

John Henry said, "Eusebius tel ls us
that Constantine, in order to recommend the
new religion to the heathen, transferredinto'it the outward ornaments to which thev
had been accustomed 'in their own. Temples
dedicated to particular saints, and
ornamented on occasion wjth tree branches,
i ncense, 1 amps, cand 1es , voti ve, offeri ngi ,holy.water, holy days, and seasonal pro-
cessions, vestments, tonsures, the_rj.0!--.i-n-
narr-iggs, turning to the east, images, areall pagan origin and sanct.ified by-their
adopt'ion into the church: (Essay on
"Chrjsti an Doctrine,,, p. 37?) .

It is almost needless to say of the
"I ittle horn" that it was the development
of the spiritual authority of the church of

Rome, sitting crowned on the grave of pagan
Rome. This reiigious system exercised both
religious and political authority over her
subjects for more than one thousand years.

Time Period of the "Little Horn"

"And he sha11 speak great words
against the most High, and shal I wear out
the saints of the most High, and think to
change times and laws: and they sha1l be
given into his hand untj I a time and times
and the dividing of time" (Daniel 7:25).

"Tjme and times and the djviding of
time" is the period allotted to thjs little
horn. Remember that verse 26 tells us this
horn's judgment would begin before he was
fina'l1y dethroned from hjs position of
power.

This perjod of "time and times and the
divid'ing of time" is spoken of .in three
different ways. It is spoken of as 1260
days in Revelation l2:6. See also verse.l4. 

Then "it i s spoken of as f orty and two
months jn Revelation 11:2; 13:5.

Counting the time period from the 1260-
day statement of Revelation l2:6, and
counting a day for a year we would have
1260 years of reign for this "little horn."
Seeing it is evident that it represents
the re.ligious and pol jt'ical system of the
church of Rome, it could not be a mere
three and one half years as some try to
apply this prophecy. Every knowledgeable
person knows that the church of Rome ruled
with an iron hand over the peoples of
Europe for more than one thousand years.
Our own national heritage here in the
U.S.A. attests to this truth. Religious
liberty here is the product, the outgrorvth,
of the persecutions our founding fathers
experienced at the hands of the force of
the church of Rome in Europe.

in this study we are to determine the
judgment of thr's system as was foretold by 

i

Daniel the prophet (Dan ie1 7:?6) .

As the Apostle Paul Sees This Sgstent

and Ju.dgment
To the church in Thessa'lonica Pau l

wrote, "Let no man deceive you by any
means..." (ll Thessalonians 2:3). Here he
is warning of the possibility of a
deceiver in relatlon to the second coming
of Christ. Paul seems to understand that
a super deceiver js to come, possibly due
to hr's knowledge of the prophecy of Danie'l

Paul f urther tel ls what r,vi I I brino
about the development of thjs "super

Continues on page 26

MINISTERIAL FORUM, SEP 1981
19

j



UNCLEANNESS AND MOSES' LAW
lt11 Corl Pulmer

(A Representatire o.f the ()enerul Couttcil)

INTRODUCTION

In this study we l.,lish to exanine THE
"UNCLEAN'' LAtl AS A l,JH0LE to see i,rhen i t was
gi ven as \,rel I as to determi ne vrhaTJreas i t
covered. As a study on the Sabbath question
would not be complete without placing it in
its proper setting among tlre other nine com-
mandments, even so, a study of any portion of
the "unclean" law should be viewed in its re-
lationship to the who.l e lar,v on the clean and
unclean.

The Bible records the giving of the un-
clean law to lsrael in the fifth through the
fifteenth chapters of Levi ti cus. Th'i s I aw
covers six major areas:

(l) touching dead animal carcasses, Leviti-
cus 5:2;

(?) eating meats cl assif ied as unclean,
Levi ti cus 1 1 ;(3) giving birth to a chi ld, Leviticus l2;(4) leprosy, Leviticus l3-.l4;

(5) issues, including running sores, sexual
intercourse (semen), and a woman's men-
strual jssue of b1ood, Leviticus l5;

( 6) touching a dead person.

Any one of these things would cause a person
to be unclean.

It seems fair to state that this un-
clean lalv should stand or fall intact, or
good reason should be shown why part should
G-Tept whi I e tne rest i s to be di scarded.

THE QUESTIONS OF SIN

AND UNCLEANNESS

l;olv let us go baci..'to.tiie unclean law
anr,l i-ake a closer look at it. Did ilre fact

that a person was declared unclean nrean he/
she si nned? D id a uioman comriri t s i n when she
had a child? Did a married couple siri vrhen
they had sexual intercourse? Did a person
sin by touching a dead member of hjs fami'ly?
Did they sin by touching a dead animal? I^Jas

a leper a sinner just because he was a 1ep-
er ? lvlos t peop 1e wou 1 d s ay the an swer to the
above quest jons is "l\.1o. " However, those who
'..-ld to the unclean law today select only
the portion relative to eating and say that
tiri. is a sin. Is that logical nr consist-
ent when the six :r.lbdivisions are all a
part of the .same I rw? i,Je wi l1 agree t.hat
knowingly eating:omethirig unclean was a sin,
but jt was the si,r of disobeying, which also
would apply to an Israel'ite who refused to be
circumc'ised, not because there was moral or
inherent sin. In I ike manner, not being cir-
cumcised was only a sin of djsobedjence for
that dispensation and had no jnherent sin, or
Tffio[Td-stll-l-Te in effect today.

How did a person become clean under the
unclean lavr? "Common to all purity rituals
is the time factor: until evening for the
lesser degrees of impurity (e.9., Leviticus
11:24,25,27) and seven days for the greater
degrees ( e. g. , Levi t i cus l 2 :2; vri th certai n

exceptions, the purity of the leper is depen-
dent on his complete recovery)" (The Enc.yclo-
paedi a Judaica, Vo1 . 13, page .l406) 

.

lhree d egrees of unc f ear.r.: - :
naq be distinguished. (f) That la:c-
ing untiT even, removabTe bg batLlng
and washing the cTothes; as co-:t:ct
vrith dead aninaf s. ( 2 ) That Jastr-:e-
qcttcn elao< ronOVabfe bU the t7atef
of separation,t as defifement fron a
ltuman caLpse. (3) From the diseased,
puerperaT, cr trienstt:ua7 state; fast-
ing as 7on1 os th.i,

Conlinues on ptgt 22
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UNCLEANNESS AND MOSES' LAW
ln1 l)ale l.urr.sott

(A Represt,trlatirr,'l' llrt ()<'nrntl ()otr_f'cran<.c )

INTRODUCTION

A study of the laws of cleanness dur_
ing the tr'me of the admini stration of l4oses
anci enforcement of Levitical law serves ti)
strengthen the positjon that one should noteat those anjmals decl ared by the Br'ble to
be unclean.

I t j s duri ng that time peri od and r.nthat portion of Scripture that one fjnds de_finition given to the law of clean and un_
clean meats. It is there that God clearly
states His purpose for jnstructing His peo_
p1e concerning what they should n5t eat. By
compari son, i t j s i nteresti ng to note thatit is jn th.is same time perl6a and portion
of Scripture that God gives defjnitjon con_
cerning the Ten Commandments. l^lhi le casual
reference may be made to them (some of thenr)jn the book of Genesis, no place in that
book does He enumerate them.

Consider with me some observations fromScripture concerninq certain laws of clean_
ness from Levitjcal time as compared to ob_
servations from Scripture concerning the lavrof clean and unclean meats

Ljkewise, the law of clean and unclean
does_not originate wjth lvlt. Sjnai and Leviti_cal law. It is simply included in and givendefinition rn the books of the law. Th6 lar,rof the clean and unclean is first referred to
i n Gene s i s 7. The Hebrew word f or ,rct , j.
from Genes js 7 j s fo|-: l:ahor and accord.i no roStrong's Exhaust jve Concordance, it means ._,'_,p!re -1-lt a phg , , chetii. / cere,n. , or r,ot a )
The Hebrew word for uncfean js tane and isused'in Levitical law in reference to the lai,of the clean and unclean meats. In that serseit means fouf in a religious sense-deftle:j_pol7uted. The person who ate unclean meat
then defiled himself, As one can see by theneanings, the end result js the same. Both
Hebrew words leave unclean meats to be defil_ing^in.every way. No place in defjnjtjon orrn 5crrpture does a statement occur suggestjnqthat the purpose in ejther Genesj s Z oi'ievl _'ticus ll js for sacrifice. 0bv.i ousiy, onlyclean aninals could be used for sacrlfice -be-

cause unc.l ean animal s in the tenr.- le c: .:ci
i^rere not acceptabl e then, nei ther are the vnot,v. The existence of the lav; of clean an,l
Lrnclean (not clean) is in Genesis 7 and ther.
'r s srmply defined and jncluded jn Levitjcal
I aw.

::r-r:r r:r..,21... t: I if St meirtjOned .i 1, ,,ir- jpi ,11 .
!rr.rtnlever, this ts not- the origin of lirt t)i fr_
ciple tO -love G.rC and we are-all await thaj
Jesus even quoted it as a portion of surrtn,ai.yof the Ten Commandments.

2) Cjrcumcjsion,Joes rot ori,.ina[e wjth Lev-jtical '1 aw; 'i t .i s sir,;, 1j, j"ct,rr,ed and morefully defined jn Levitical lar,r.

?) The Ten Commandments do not oriqinate wjthLevr'tical law. They however are eiumerated
and given definition in Levitical law.

r ) The Sabbath does not ori gi nate at 1,1t.Sl!9,. It is simply included as a responsi_F'ilit_v of Gocl 's people alsc, for Levit.i cal tjne

THE INCLUSION PRINCIPLE

There is a rather obv.icus truth concern_
11S e9a's expectations for His people durirrgthe time of the enforcement of Levitical taw.That truth is, that God,s laws for His peo_
p1e which were keot and are to be kept out_srde the time of Levjtjcal 1aw, certainly
are i nc I uded i n the obti gati oni of God , 

speople during the time oi Levitjcal law.In fact, it js there that enumeration, defi_n'ition and specifics are-given. Onvjouslythen, one would not conclide that becausecertajn responsibjlitjes of those who wouldserve God are flrore clearly defjned in Leviti_cal wrjtings, that must be ilre point of ori_gin. Consider some examples wjtt re,

I ) It i s jn Deuteronomy 6: 5
ment tO. ..fove the Lord, t

that a command-
Cod with all

PURPOSE

Let's exam'i ne the bibl
pose for the law of clean

ical 1y stated pur-
and unclean. There
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UNCLEANNESS AND MOSES' LAW
lry Carl Pulnrer

-Zelez-'s case, fi:r i:.fe. (A.Ii. FaLtssett
Bi-bLe Encgglppaedia and Djctionarj Cri-
ticaT ar.t! Expasitorv , Grand Rapids Zon-
dervan PubTishing ltouse, p. 707).

A study of Leviticus .l1, 
which deals

wjth touching carcasses and with eating un-
clean meat, reveals no mention of a sacri-fice. Instead, we find that the two things
necessary for cleansing were washing and wajt-
ing for sundown. How many other sins (?) can

'you name that needed no sacrifice to rectify
them? htashins and ll.rre were the two bas j c
elements in-tfre cleansi-ng of al I uncleanness,
although some instances, like childbirth, did
take a sacri fi ce .

To illustrate this point let us say a
man ate something unclean just after sundown.
He'i s convicted and, s'i nce he waITI-to serve
God, he washes and earnestly seeks God for
forgiveness. Regardless of how earnestly he
repents he is not clean until the next even-
ing. 0n the other hand, if the same man had
eaten unclean meat just before sundown and
repented of it he lvou I d 5E-il6an as soon as
the sun uent down, even rvhile he stiII had
unclean -meat 'i n hi s stomach. 0nce again
th.i s reveal s that r,ve are not talk i ng-of mor-
al sin since we beconre c'l ean througi biood
(Jesus' b.l ood in this age) and our-s.i ncere
repentance. There i s no I imi t or wa.i ti ng
peri od.

Deuteronomy 14:2.1 js an interesting
passage. It has been shown that eating an
animal that dies of jtself causes a person
to become unclean (Leviticus I l:39, 40),
and yet Deuteronomy 14:21 said to sell it to
a 

. stranger. Anyth i ng that i s bas i ca1 1y a
sin. has always been as wrong for the gent-i 1e
as it was for an Israelite. A case.i n point
v,rculd be murder. God v;ould not instruct the
Israelites to cause a qenti le among them to
commit a sin -- or t^/as i t on ly wrong f or the
Israelites (as in the matter of cjriumcj-
sion)?

Another interesting passage is found jn
Leviticus 7:24 which reads i And the fat af
the beast that dieth of itself, artd the fat
of that which is torn with beasts, naq be
used in ang other u5e.. .but qe shalJ in no
vrise eat of it. Lev'i tjcus ll:B and 39 for-
bade the Israelites to touch dead carcasses,
even those of clean animals. Those who dis-
obe-ved became unclean. Yet Levitj cus 7:24,
while forbidding Israel to eat the fat from
dead carcasses, permitted them to use it for
any other purpose. How could they use the
fat wjthout touching the carcass? l,,lhich
verse takes precedence jn this case?

If Levi ticus 'l I :39 takes precedence,
l^rhich forb'ids the touching of dead carcass_
es, then Levit'icus 7:24, which permits the
use of the fat, 'is entjrely meaningless.If, on the other hand, Levit.icus 7124 takes
precedence, then God permitted and encour_
aged disobed'ience to the unclean law because
using the fat necessitated touch.ing the dead
carcass . Levi ti cus 7: 24, whi ch peinri tted
the use of fat from dead carcasses, wouid be
unthinkable jf Leviticus ll were deal.ing
rrith moral sin.

A CEREMONIAL LAW
PECULIAR TO ISRAEL
The :ai,, cf r'.;oses made cfear clis_

tinctio:s b--i:i..,eer cfean and unclean,
the holg ani x:-oJU (Lev jticus lO : l_O ) .
Uncfeanr,es_< ;ras pr-ziarilg ceremoniaj
,':la€i1c-a-- --- *.r.t ttniacc sn,, --a-. --.--,- --re
vt11fu17g. Ii /,ept a nan fron the
service cf 1__:e sa.ctuarq and from
feTlovtsiTp vtjtn his coreligionist.
CeremoriaL defil_enent was contracted
in severaf wags, and provision was
n:acie for cTeansing ( J. D. Dou977as,
The )te'rt Bibfe Dict-ionar7, n.p. , n.d. ,
n,p. .) .

The deeper we go into a study of the un
clean law the more evident it becomes that
IT l^lAS NOT DEAL]NG WITH MORAL OR INHERENT
SIN BUT I^JAS DEALING I,IITH TYPES.

The Encyclopaedia Judaica (V01. 13,
page 14071 ui?EF-TIETeaEinE-Puri ty and
impurity") states in reference to the un-
clean laul that the ?hzngs susceptibTe to im-
purit,l are; iran, utensils, food, and drink.
Bg man, onJg ar: ISp.AELITE is meant (emphaSiS
ours). Thjs definitely states that only an
Israelite became unclean by transgressing
the unclean la,l. This shows that the un-
clean lalv r^las a type, applying only to the
nation of Israel and not a mora'l law for all
men, as r,vas the Ten Commandments.

Ananqst cause,s of defilement shoufd
be noticed the fact that the ashes of
the red heifer, burnt whofe, which were
nixed vtith vtater, and became the stand-
ing resource for putifging uncleanness
in the second degree, themseTves became
a saurce of defiTement to aff vthc_t were
cf ean ( Enc,,lcl-opaedia Judaica , Vof , 73 ,p. 14a5 ) .

The very thing required for cleansing
those who were unclean caused those who
touched it to become unclean. This also
indicates that we are clealing rvith cerenonj

Continued on page 24
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UNCLEAI\NESS AND MOSES' LAW
lty Dale l,urcson

is in the Bible, a single stated purpcse for
the law of clean and unclean. Notice it from
Leviticus ll:43-47.

Ye shaff rox;::ake qourseTves abomjr,-
able with a.Li cree .t.j xk.it-tl that cree p-
.th,... Far I r.r t.= LCF.D qcur Cod; ge
sltall tlterefcr= ..,:.:t.fi,jourse7.tes, ano
ge sha11 * f-'.; --r i a: |.oJ,1 ... Far I
am tt;e LCF.D t-:at Lr:r.qe1_l: Uou up c>ut of
the f and of :j.jit., xc be ,qour God: ge
shal I x:-.ref .:. .. .clv , f or I an hol,g .

This is aae :at.., .f *.::. beast, and of the
fovtf ...tc .-:a_{e a difference betvteen the:
unclea:: .-:: tie cfean....

God sirrply says that He rnade djstinction be-
tween the unclean and the clean because He
did not tlant Hjs people to make themselves
abomjnable by eating unclean animals. Then
lle says that He does not want Hjs people to
eat unclean animals so that they may be holy.

Thjs brings to mind a prjnciple exist-
ing in Scripture that urges God,s people to
be separate from the ways of those about us
who disobey God. That principle is so clear-
1y stated jn the Nerl Testament concept, in
such texts as II Corr'nthjans 6:17; Rornans l2:
1, 2; I Peter I:15, 16 and I peter 2:9.
God had already stated that principle to His
people jn Levjticus 20:.?4-26 emphasizing the
law of clean and unclean. He said,

I an the LORD Aour God, which have
separated gou from other peopTe, ye
shaff therefore put difference between
cfean beasts and uncfean...and ue shaff
not make gour souTs abomirtable... Ar)d ge
shall be hoTg untc: me: for f the LORD
an holy, and have se'tered gou from other
people, that qe shouTd be rnine.

God tells Israel that He r,lants them to be
separate, not to eat unclean animals and be
t'l0LY. In verse 23 God informed Israel that
l,e abhorred the ways of those nations around
them.

Consider with me the proposition that
the law of clean and unclean was given onlyfor Israel and not for Gentiles who would
also serve God. That proposjtjon simply
fai ls to hold up in Scripture. We recogn.ize
that the nations around Israel were heaihen
and jdolatrous. However, individuals among
them had seen the power and glory of God ana
had chosen to become His servants. The Bible
says that to Israel was given the oracfes of
God. (Romans 3:1,2). Genti les who saw the
power of God and became converts to Hjm did

I iveci 'i n lsrael. lJhen Solomon dedicated the
temple he prayed,

I'loreover concerninq a stranger ,
that is not of thg people IsraeT, but
cameth out of a far courttrg for thq
name's sake. , .vthen he shaf f come ancl
prau taward this hottse; hear...

Then it is stated in Leviticus ?4:22,

Ye shaf I have one nanner of "Lar,.;, -s
w--i i f or the strartger, a-s f or oi:e of
qaur own countrq : f or I ant the LAR.I)
qour God.

I'lultitudes of texts and examples in Scrip-
ture show that Gentiles who would serve God
were obljqated to the laws He gave to Israel.

LAWS OF CLEANNESS

There are certain laws given to Israel
that governed their I ives jn relation to
personal defjlement or uncleanness. If one
touched the carcass of anything unclean un-
knowingly, when jt was brought to his atten-
tion, he was decl ared to be unclean untj I
that evening. He was then commanded to wash
himself and offer certajn offerings to the
LORD (Levitjcus ll:25-ZB & Levitjius 5:1-7).If a woman gave birth to a child she was de-
clared unclean for certajn days. Then she
was assigned days of purificatjon and at the
end of those days she had to offer certajn
offerings to the LORD (Leviticus l2). If a
person had leprosy, he was declared to be un-
clean and had to live without the camp.
l^ihen a leper was healed and cleansed, he was
requjred to wash and offer certain offerinqs
to the LORD (Levitjcus 13, t4).

The same laws of cleanness were qiven re-'lative to running sores, seed of copJlation,
menstrual periods, and eating anythinq that Idied of itself (Leviticus l5 and l7:15. l6). I

The person involved was declared unclean un- |til evening or a certain period of time and I

then he had to wash himself and offer certai
offerings. If he djd not do so, he had to
bear hjs iniquity (Leviticus t7:16), it js
clear that any di sobeCience of Godis .instruc-
tion was sinr so that if a person failed to
wash and offer those specified offerings to
the LORD he became guilty.

_ However, it is inrpossible to put those
laws of cleanness jn the same category with
the law of clean and unclean meats. ttereso throrroh Israel. That does not mean they are reasons given that prove the point.-L, 2s
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UNCLEANNESS AND MOSES' LAW
lta Curl

al rather than moral ciefilenenL.

l^lhen Israel went into the promised Land,
God instructed them that they were to havenothing to do with the gentiie jnhabitants
lest they be enticed to serve-tfreii-jdols.Israel disobeyed thjs instruction anA rvor_shiped false gods, and, u, u t"urrli, werepunished for jt. Lev.it jcus 20,24 ijurtpart), 25 and 26 states:

I am the Lord gc:ur God, vthich have
separated gou fron other peopTe. ye
shaTf therefore (because of this) put
difference between cfean beasts and un_c7ean, and between uncfeart fawfs anrlcfean: and ge shaff not make gour souTs
aboninabfe bq beast, or bg fow1, or bganll manner of Jiving thing that creepeth
on the graund, tthich I have separated
from gou as uncfean. And ge slall be
hoTg unto me: far I the Lord am tto7g,
and have serered gou fron other peopTe,
that ge 

"no"la be mine.

l'1ost Bi ble authorities we have checked
:!1tu that keeping the Israet ites ieiaratetrom the qentiles was one of the main pur_poses for the unclean law. A D.i ctjonary ofi-he B j!=te. by t^ti 1 I i am Smi tn unaafftrE*I6i"O-1nQ, "Unclea,r rieats,,, StateS that,

As orientafs :ave nrnds sers-rtzye
to teaching bg tqpes, t.iere can be
f tttfe doubt i_.::at .,tcl) .:erenanjaf
distinctions rot on1; tended tc keep
Jevt and Gentiie atr)art but wer-a a per_
petuaT reminder ta t.e former that
he and the fatter r,.tere nct on one
fevef before Gad. Hence, when thax
ceremonU was changed, we find that
this was the verg s,gnboL se_ZecteC
to instruct ^St. peter in the truth
that God vtas not a ',respecter of
persons,, (page -J3..

AN EXPLANATION OF THE ABOMINABLE

There are those who hold that the abomin_

Polmer

-Jhe laxrb represented the best to the Is_raelites but was an abomjnatjon to the Egyp_t'ians (Genesjs 46:34; Exodus B:26). Thethought of eatr'ng grasshoppers an; locuststs very abhorrent to some, but John the Bap_tist didn't seem to share those feetinqs oidi sgust ([4atthew 3:4) . l,l.ith thi, in ,ina,let us determine just what al I was abominib.le
and to l^lH0l'1.

There are nany things in the B.ible whichare desri bed as 6et ng ABoNirlnsir-i0 GOD, i n_cluding idolatry,_immorality, sexuai purr.r_ston, gossipinc, lying, pr.ide and many oth_ers. $yl -::;''-::-r: in all the Bjble does it
say that eating unctean meai is-ii aoorinu_
t'i on to;ci.

The Hebreir rrord used in relation to un_clean animals as an abo-.jnation is sheqets
or shaqaxs (Strong,s Cc,-cordarce \o:m,
and 8263 ) . ThE- -iFrlTtifllet tme wnen
used, it definitely sta:es that the unclean
animals were an abon.i nai.i c. to the Israelites(i.e., Leviticus ll and \erses tO-ti, ZO, 23,
and 43). The rest of tne ti*e it oniy riyi-'they are abominab le but Joesr", .: say to whom(i.9., Leviticus ll, verses +2, 4j"; Isa.iah
66:17, etc. ). But i;['.,j: does it siv thatthey are an abor irsii6. :: t_-j.

Somebody wr'l I say the Bi ble .infers theywere an abomination to God and, since theLord never.changes, they stjll'are in abomin_ation to Him. If thi s yrere true, 
-then 

how

I'91 ol the g;g== rar'r 1,76s an abomination to
rro0 i Ur do \re f al l-back once more to the po_sition that only OitE point out of-ilre StXrnc tuded in the unclean law was an abomina_tion to God? l

able in Revelatjon 2l:8, 27 jnclude those
gui 1ty of eating meat aefined as unclean
according to Levitjcus ll and Deuteronomy 14.

The wOrd abominatton iS defined aS Some-thi ng f i t ttry, abf,orrent, detestable or d i s_gusting, etc. It is apparent that thjs feel_
llg *og1d vary from person to person. Gen_
t'i les (including Egyptians) were shunned bythe Israel ites. At the same time the Israel_jtes were an abom.ination to the Egypiians
(Genesis 43:32),

The very word uncTean .in the Hebrew
means something fou1, filEhy and detestable,
which is practically the saile *euning u,
abomination.

- The posjtjon that only one point of theunclean law was abominable, wi I l' not standthe test of close scrut.iny, since ieviticus
I I : I I states that the toulhing oi i[eir car_casses i s an abom i nati on. This we h,ou I d be_
come abomjnable by emptying a mouse trap ortouching a dead f1y. Levjijcus 7:2.1 states:

l,lareaver the soul that shalL ,c::::
anu un - lean th j ng, as the unc l::.,--..=Jsof nan, ar anq uncfean reail ,--lZl;
aboninabf e Ltncf ean thing, anC eai_. .a
the ffesh of the sacrifice of re:ce
offerings, vthich pertain u:.tc ._i _ _:t::,
even that soui shaff be cut off Irc:
hzs peopTe.

21
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UNCLEANNESS AND MOSES' LAW
bg Carl palmer

Th iS VerSe ref erS tO tlre i:oitclting Of
any unclean thing as being abominable and it
includes the uncleanness of man. Th.is un-
cleanness of man is explajned in Levjticus
l5 and'includes running sores, sex (verses
l6-lB) and a woman's menstrual issue of
blood. l^las this, and is this, considered
an abomination to God? NoI The things
defined as unclean in the uncTean 7aw are not
rrow and never were consideFETli-affiination
to GodI If they were ever an abom'ination
then they would stiII be so at this time.
Thjs would mean that included among those
that would be lcst for al I eternity (Revela-
tion 2l:8, 27 ) vrould be al1 lepers, t,rromen
g.iving birth to children, married couples
who have sexual rel ati ons, those touchi ng
dead people and animals, along r^lith those
eating unclean rreat.

How can it be said that only part of
the unclean law is still in force? How can
it be sajd that God onl"v considers 0NE point
in SIX to be an abomination when the whole
law is described as an abornination?

l.,lhen the pos i ti on i s accepted that the
unclean law was a type of the gentiles and
thus were to be considered unclean there is
harmony in God's fr/ord.

Strong,s Cancordance defines the words
trans I dted unclean as fol I ows : ( I ) No. 2930:
Tame, To be foul, especialTg in a Ceremoniaf
sense (contaninated): rTefife (seJf), pol_
lute (seff), be (nake, make se7f, pronounce)
uncTean, utterfg. (2) No. 293.]: Tame, fauf
in a reTig-zous sellse ; def iled, infamous,
polTuted(tion) uncfean. (3) No. Z93Z:
Tunah, reTigious inpuritg: fifthiness, un_
cfean( ness ) .

Strong primarily defines these words as
being uncl gtr11 ceremonjousfll of re)igic:us1q,
not noral ly, and the rest of tne glUJe seer:nsto support this view.

CONCLUSION

DO YOU REALLY BEL]EVE THAT CHILDBIRTH
AND PROPER SEX I,IERE EVTR AN ABOMINAT]ON IN
THE SIGHT OF GOD?

To repeat, in closing, the unclean I avr
was given as a whole jn Lev.i tjcus 5-.l5 of

UNCLEANNESS AND MOSES' LAW
hu Dale Lurson

l These I al,;s of cleanness are not
simply included in the Levjtical
code from other portions of scrip-
ture. The only reference to them
is in the Levitical law. t^lith the
law of clean and unclean meats and
other matters that i s not il.e case.
They are s imp ly inc luded and g.i ven
defin'ition in Levitical law.

2. Due to certain circumstances, indi-
viduals r,\,ere declared unclean (de_
filed) for a limited period of tjme
and then if they washed and offer.:i,
certain offerings, the.y were c.l ear-,
and not gui1ty. Never was such tr r"o_
vi s.i on of I'imi ted uncleanness marrc
for those who ate unclean food.
That disobedience would fal I into
simple rebellion to God,s law. it
was not just until sundown and nei_
ther wou I d 'i t he'lp to was h.

3. t,Jhi le a person was not to di sregard
laws of uncleanness because he would
be not pure in a ceremon.i al and mor_al sense - in fact, contaminated,
a person was ntt to eat unclean
meat because it was AN AB0!llNl,TICN
unto H.i nt. The Hebrew word for abom_
inatjon is shegret and means fijth.
The Hebrew for abominable i5 shasat
and means to be fiithtl, to faath,
abhc.tr and uxterfy detest. That r'S
what God said unclean meats were to
His people.

4. The purpose of certain laws of i

which the followjng would make a person un_clean: toyg!ing d6ad anjmals or ieaa peopte.
leprosy, chjldbirth, sex, as well as eating
certain meats. It was given IIJTACT and it
shou I d STA[]D or FALL as a htH0LE I A

cleanness had to do w-ith personal
cleanness l^.rith l.imited times, offer_
ings_and washings. The purpose for
the law of clean and unclean related
to hol iness because unclean animals
simply were not to be eaten. Thev
were an abomination to the people
of God.

CONCLUSION

The inclusion of the I aw of clean and
unclean in the Levitical code does not meanthat jt originates there. Scripture teaches
otherwise. The law of clean and unclean isnot to be categorized with Lev-itical .lal^;s 

of
cleanness. The law of clean and unclean has
a different purpose from the Levjtical lawsof cleanness. The law of clean and unclean
shou ld be observed by Chri sti ans today. rl
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bron puga 19..ludgntttls tt.l'(axl . . .

dece i ver. " "For tl:at day shal l not ccme.
except there come a falling away first, and
that man of sin be revealed, the son of
perdition" (lI Thessalonians 2:7).

This would indicate that the falling
away was in progress, but he 'informs us of
something hindering the rise of the,,man of
s'i n. " "0n1y he who now letteth w'i I I let,
unti I he be taken out of the way.,'

lnlhen one recogni zes that the head of
the church in Rome came to fill the vacant
position of the Emperor of Rome, this would
lead us to beljeve that the end of pagan
Rome is what is seen here by the writer.

Constantjne was the last Emperor to
reign from the City of Rome. Hjs removal of
the capi tal of the Empire to Constantinoplejs what opened the way for the rise of the
Roman church to both political and religious
control of the western part of the Roman
tmpire, leading to the so-cal 1ed ,,Holy
Roman Emp ire. "

Verse 4 seems to point to this super
man (deceiver) as claiming heaven,s
authority, "Who opposeth and exalteth
himself above alI that is called God, or
that is worshjpped; so that he as God
sjtteth in the temple of God, shewing him-
self that he ic God."

The words, "s i ttett' l ' the temple of
God," simply means, 'tak ing charge of God,s
church, claiming, as Lr L)es ne Pope of Rome,
to be the final authol i ty uf heaven.

It i s interest ing to note that in al I
places where Paul spoke of the temple of
God, he simply has reference to the Church
of God, which is the body of Christ.

The judgment of th'is man of sin and h.is
religious system is given thus: ,,ldhom the
Lord shal I consume wjth the spirit of hjs
mouth, and shall destroy with the bright-
ness of h'is coming" (verse B). Th'is
indicates he wi ll survive to the coming of
our Lord, but not before judgment wjll set
in.

To Consunte and to Destrog

TO consume and tO destroU afe the Same
words used in Daniel 7:26: "But the judgment
shall sit, and they shall take away his-
dom.inion, to CONSU[4E AND T0 DESTROY it unto
the end. "

Is it possi ble that Paul was recetvtn0

Paul gave other valuable statements from
this chapter. His understanding of God,s
plan in dealing r,vith man surely-reveals his
knowledge of the writings of the prophets.

Daniel 7:26 indicates a gradual
removing of the "little horn,,-power; first,
by the consuming process of the,'spirit of
his mouth" (II Thessalonjans 2:B).

l,Je wiII note Iater jn this study that
Christ (the white horse rider of RevLlation
'I 9) overcomes the nations with a sharp
sword, wh'ich proceeds out of hjs mouth.

Remember that the writer of the Hebrew
letter tells us, "For the word of God is
quick, and powerful, and sharper than any
two-edged sword" (Hebrews 4:1?). 0f Chr.iit
we are told, in Revelatjon l:.l6, ',And outof his mouth went a sharp, two-edged sword.,,
This certainly is not a carnal assault by
our Lord on His enenries.

l^le wi I I note I ater who hand les thi s
sword for our Lord in thjs great manifesta-
t'ion of judgment.

Inasmuch as the judgment comes on the
false Christian church founded on the ru.ins
of Pagan Rome, it follows that the word,
destrog as found jn both Danjel 7:26 anc| II
Thessalonians 2:8, means that ultimately
this deceptive religious system w.ill come to
g! gnd, possibly at the second cominq of
Christ. Q

I;ron page 17

ANOTHER LOOK AT ZECHARIAH

Finai 1y, I v;oulcl lil<e to sLrqoesr- tha.uthis prophecy as given by Zechariif,, likely
during the tjme of the Babylonian exile, wis
designed to give hope to Israel for a better
time in language they would understand. The
prophecy seems duAljstj.c. That is, it was
designed to giv? Israel immediate hope and

In other words, Israel received lrope ,for a com'ing freedom jn the form of a
kingdom in her own land; and, spiritual
Israel, the bel ievers of al I ages, can look
forward to a coming kingdom of peace under
the reign of the same unjversal Nlessiah.
The language is less to be understood in
exact literal detail (that is: sacrifices,
etc. ) than it is to be understood
symbolically and eschatologically. a

7'rt Crtntinue

part of his inspirat'ion from the
scene as found in Daniel 7? We

j ud gmen t
wi I I note

qe f injsh this st.ud that
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IDEAS FOR PASTORAI- CoLTNSEI,IN(

COMMUNICATION AS THE KEY TO COUNSELING
Iry Daniel Datilu

INTRODUCTION

.Most of my graduate training has been inpastoral counseling. I have alio practiced
this field as a chaplain and as a pastor. At
the present tirne, the Denver Church of God
(Seventh Day) bulletjn announces my name as
fftg counseTing minister for the lolal church.
Several parishioners and prospects have been
referred to me for counseling. My counsel_
ing has covered d'ifferent levels: strong_
w.i I I ed ch'i I dren , teenagers , marr i age coun_seling, career crjsis counseling, Ire_marita]counseling, divorce counsel ing ind grief
counsel inq.

I have given the above introduct.ion in
order to assure the reader that what i amtalking about is not pure theory, but thinosthat have worked for me jn actuaj practice.
0n the'other hand, I do not want t.o soundarrogant. What has worked for me might not
work for another person. I want to ihare
with you the bas'ic principles of counsel ing
i n a .ser i es on _l!S.qs_le1-!p_{0111_lo_ul_se.t_jg

COMMUNICATION AS KOINOI,JIA
The vlorti koiror.ia i'i:o1rrL,,rfc...] a;;pears 20

t'imes in the i'lerrr Testaprent. The translation
given in English is fel-fowship, contribution,
communian, distribution, dfid communjcation.
When sun (ovy) is put toqether w'ith koinoneo
we get the wOrd sunkoinoneo, (ouyrorulvd6l.
This word, sunkoinoneo, means r ,,,conrnunicated
with' in Phjl ippians 4:"1 4; ,have feflowship
wzth' [phgsians 5:11; 'be-.-partakers of,,
Revelation 1B:4 (R.V., ,have fef 7owship,,,)
(ry. E. Vine, vine's Expositora pictionara

A COUNSELOR NEEDS TO LISTEN

A counselee expressecl anger and mjstrust
at his wife's pastor because during their
separation the minister sided with her. Both
agreed that the pastor had shown preferential
treatment. The Scripture tells us that par-
tialitg in judging is not good (Proverlts 24:
23b). Part of the problem .is that the mini-

.ster failed to ljsten objectively to both of
his parishioners. His partiality was, per-
haps, grounded on the relationship of the
woman to the church. She was a member but
her husband only sympath'ized. As a conse-
quence of this pastor's mistake, both quit
counseling with him and started attend"ing
the Church of God (Seventh Day).

Some pastors are too anxious to give
solutions. This type of pastor faili to
listen. It is almost like a physician pre-
scribing medicine when he has not yet diag-
nosed the illness. There is a need to lis-
ten attentively. One former chaplain sup-
erv'isor of mine used to telI me, "Remember
to l'isten w'ith the heart. Th.ink w.ith your
heart and feel with your mind." Proverbs
warnS that if one gives answer before he
hears, it is his fo71q and shame (Proverbs
78:73, R. S. Y. ) .

The best thing to do in counseling is
to stay w'ith the counselee. Stay with hjs/
her concepts, his/her feelings and percep-
tions of life. Do not correct or justify
a wrong. Stay in touch with what s/he is
saying. Again, the key is to ljsten atten-
tiveiy and objectively.

I am not suggesting any passive listen-
ing, but reflexive f istening. In the next
issue I will comment on ref-Zexive Tistening
and the Rogerian style for pastoral counsel-
I ng.

KOINONIA FOR PASTORAL COUNSELING

In counseling tlie parish'i oner slrares his
most intimate emotjons and seeks our he1p.
The pastor then must see this as a time of
part'icipation in the life of another brother/
sister. That is why it is irid ispersable io
he kirrcr'ly sens itjve v,rith an attentive and
objective ear. The beginning of pastoral
counseling is the beginn'ing of intense lis-
teninq to the one who shares his/her most
intimate life. C

of New restament wgl11, (t'lcLeanl Virginif :

@o., n.a.)'p. zia).

Koinonia can be interpreted as commun.i_
cation, but it has a greater mean.ing. It is
not only verbal but one of learn.ing to have
communion with one another and pra-ticing
this fel lowship. This communicatjon is jis-
played 'in the participation in the body of
Chrjst during the Lord's Supper when we come
as the body of Christ to partake of the one
bread. Eventhough the word koinonia js not
ment'ioned in I Corinthians 12:25,26, it is
clear that that is what the Apostle paul has
in mind, that the members mag have the same
care for one another. If one member suffers,
aff suffer together; if one member is honored,
afl reioice together.

.The preceding passage speaks of sharing
one's joys and hurts. ihat is what counseT_inc is all about.
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